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Editorial 


The Christian owes his Christ to the Jewish race. But 
for centuries in the Western world there have been communities 
where Christian and hatred for the Jew were more or less 
synonymous. ‘There has been a recrudescence of this hatred 
since the war. Its appearance is not entirely irrational given 
the concept of nationality which prevails in several of the countries 
enlarged by the treaty of Versailles. In some of these communities 
to be a Presbyterian means to be an object of national distrust, 
since the existence of Presbyterians mars the perfect unity which 
is the nation’s ideal, one religion, one race, one citizenship. 
In that sense Jew and Presbyterian are both non-conformists 
and pay a common price for their non-conformity. But the 
Jew suffers more particularly because his non-conformity is 
so comprehensive and so stubborn. He persists not only as 
a distinctive racial and religious group but also in a unique sense 
as a distinctive cultural group which to some extent transcends 
the nation. 

The logic of the one hundred per cent nationalist is the same 
the world over with reference to a minority group which remains 
unassimilable. The Jew cannot be assimilated, therefore he 
must be hated. 

The logic of any Christian worthy of his name is : The Jew 
cannot be assimilated, therefore I must learn to understand 
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him, to appreciate his merits and by irresistable good-will to 
establish a basis of mutual trust and confidence with him. In an 
atmosphere of mutual trust desirable qualities tend to thrive 
while objectionable qualities tend to disappear. ; 

In spite of distrust, hatred and fear the extent to which 
modern Europe is indebted to the Jews is irrefutable evidence 
of the vitality and creative genius of that race. Their contribu- 
tion in the last century to art and music and the sciences has been 
perfectly enormous and is out of all proportion to their number 
or to the opportunities to which they have had access. Hatred 
and contempt is a poor return for such services. 

Some of the most violent and indefensible exhibitions of anti- 
semitism since the war have occurred among students, and it 
is among students that the anti-toxin for their venom must be 
found. 

The local groups of the national Student Christian Movements 
affiliated with the Federation have an enormous responsibility 
in this matter. In some universities their position is very difficult. 
Expedient neutrality is all too easy when an entire community 
has been intoxicated by race hatred. Yet even in such circum- 
stances occasions will occur when it will be possible for individuals 
and groups to demonstrate a better way — to claim as their 
brothers those who are by blood the brothers of Jesus. 

Responsible Christian groups are aware of the obligation 
which rests upon them, and at the World Conference held at 
Budapest in April the following resolution was adopted : 

“We urge Christians everywhere to repentance for 
prejudice and persecution which unfortunately are not yet 
things of the past, and which in some countries are identified 
with Christian organisations. We believe that all un-Christian 
treatment of the Jew and all race-prejudice are great 
stumbling-blocks to the acceptance of the Christian message. ”’ 
This issue of the Student World is published in the hope 

that it may serve to encourage Christian students in all lands 
to share in the sentiment expressed by this resolution and to 
devote themselves to the elimination of anti-semitism from the 
list of race hatreds that poison the life of the world. 


The Jew to the World’s Youth. 


Youth of the world, you who with heart and brain 
Strive for a new world better than the old; 

From myriad wrongs and agonies untold, 

To you we turn — let us not turn in vain. 

Too long have we sat silent while our heart, 

Full with the passion that within us burns 

To serve mankind, has yearned as still it yearns 

In your great venture greatly to take part. 


And yet there stirs in us an age-old pride, 

A small but mighty people’s pride of race ; 
Friendship, not favour is the right we ask — 
With aught save comradeship unsatisfied. 
Youth of the World, we ask a comrade’s place 
In the fulfilment of our common task! 


James Waterman Wise. 


Some Problems of Jewish-Christian Relations 
As studied at the Budapest and Warsaw Conferences, April, 1927. 


By BastL MATHEWS. 


“1 do not know the method ”’, said Burke, “ of drawing up 
an indictment against a whole nation. ”’ 

Jewry, more than any other people on earth, suffers under this 
habit which Burke rejects. It is always being summed up under 
facile generalizations. It is either condemned or praised, feared 
or lauded in sweeping statements that are usually as absolute as 
they are unscientific. 

If we challenge ourselves with concrete personalities, what 
single generalization covers Shylock and Jessica, Fagin, Heine 
and Einstein, Disraeli, Bela Kun and Lord Reading, Sigmund 
Freud of Vienna, Rabbi Wise of New York and Israel Zangwill ? 
Shakespeare put into the mouth of Shylock the immortal Jewish 
protest against summing up the Israelite as a single dehumanized 
type. Indeed, common sense should prevent any man from 
indulging in the practice that is so widespread of lumping 
together this whole people in a single caricature picture whose 
cruelty is only surpassed by its stupidity. 

There have, of course, been centuries in which this variegated 
world of Jewry has, for the most part, shared a fixed unchanging 
life, held in the rigid framework of the Ghetto, and protected 
from cultural change and from spiritual nomadism by the absolute 
authority of Talmudic teaching under the Rabbi’s rule and in 
the society of the Synagogue. They have been held together, 
also, in solid resistant mutual loyalty by the common un-Christian 
attitude of Christians. The pogrom, the knout, political disa- 
ste and social ostracism are strange weapons for followers of 

esus. 


The Post-War Jewish World. 


To-day, however, as never before, the world of Jewry is fluid. 
The first quarter of the twentieth century has witnessed a more 
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shattering impact from without — a more widespread political 
and social liberation and a more revolutionary leaven within the 
life of the Jews than any previous millenium has seen. 

The sheer upheaval of war, which broke the traditions of all 
nations, wrought the most revolutionary effects in all the places 
where the past kept an iron grip. So it opened wide and deep 
fissures in traditional Jewry. The very fact that the Jews are 
most populous in the very areas where the post-war changes — 
political, social and economic — have been most drastic, has involv- 
ed them in imperial and national transformations that have been 
bewildering and indeed overwhelming. Recall that the Russian, 
the Austrian and the German Empires contained the great major- 
ity of the world’s Jews. Reflect on what the Bolshevik revolu- 
tion, the stormy creation (still incomplete) of the Succession 
States of dismembered Austria-Hungary, and of Poland and the 
Baltic States carved out of the German and Russian Empires 
involved for the millions of Jews in those lands. You begin 
then to envisage in dim outline one aspect of this indescribable 
cultural cataclysm. 


The Drift from the Synagogue. 


Jews have, in these short, hectic, post-war years, not only 
migrated in multitudes from state to state, but have also in mil- 
lions migrated spiritually and mentally through strange wilder- 
nesses. Yet so far they have found no ultimate cultural Canaan. 

The fail of the walls of the Ghetto has been followed by 
the invasion of modern scientific ideas. Many young Jews are 
eagerly drinking in the intoxicating wine of new and often revo- 
lutionary economic and political theories (including Bolshevism). 
The harsher the social ostracism, the harder the political and 
economic handicaps suffered by the Jew in any country, and the 
more primitive the education supplied to him, the more liable is 
he to be carried off his feet by revolutionary ideas. 

The other intoxicating ferments in the world to-day — 
frantic nationalism, personal as well as racial self-determination, 
materialistic and mechanistic psychology and philosophy, — are 
fermenting in the nations among which the Jews live and are 
stirring the pulses of great numbers of the new generation. 
From Zionism to modernism, from reaction to revolution, the 
world movements of Jewry form to-day a subject of momentous 
importance and fascinating interest. 

The drift from the Synagogue is widespread. It is, however, 
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on the whole, a drift to agnosticism, atheism and materialism 
rather than to Christianity. It is striking, however, that in New 
York alone (with its one million Jews, the largest group in any 
one city in the world), fully one hundred thousand are connected 
with the Christian Science Churches there. 


A Crisis and an Opportunity. 


No one who has spent time with open eyes and ears in Buda- 
pest or Bucarest, Warsaw or Vienna, New York, Berlin or Odessa, 
can fail to be eloquent on the importance of the future of the Jew. 
There are more than fifteen million Jews in the world. They live 
in nearly every land; and wherever they live their gifts make 
them influential out of all proportion to their numbers. A 
hundred contemporary personal and corporate examples could be 
given of their personal and collective influence on affairs which 
would demonstrate beyond cavil the high importance that at- 
taches to their attitudes and actions. And to-day those attitudes 
and actions are more open to influence than at any hour in history. 

Those who hold a faith that claims, as Christianity does, 
universal validity, saving power for the individual, and the secret 
of redeeming the social and international order would pro- 
nounce themselves disloyal to reality if they failed to address 
themselves actively to a situation such as has been outlined. 
And they would convict themselves both of stupidity and faith- 
lessness if they failed to confront it unitedly. Yet to concentrate 
serious, intelligent and sympathetic thought corporately upon 
the Jews of the world is the last thing that Christians have 
dreamed of doing. 

The ordinary attitude of Christian people to Jewry may be 
summed up under three divisions. First, they have been and are 
frankly hostile corporately and individually, as in a number of 
areas of Eastern and Central Europe, — presenting coherent 
reasons for that attitude. Literature contains reasoned and 
restrained examples of antisemitism. But the often frantic and 
furious antisemitism of Christians can never be anything save 
a tragic travesty of the Message of Him Who, nailed to the bitter 
Cross, prayed “ Father, forgive them.” Secondly, others have 
been and are frankly indifferent to and ignorant of a population 
that they dimly feel to be at once unlovely and separated. Thirdly, 
a minority are intensely and absorbedly interested in the Jews, 
not so much, however, in themselves and in an attitude of disin- 
terested kindness, as in their strange fate as a “ peculiar people ” 
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chosen by God in a special way and then punished by Him corpor- 
ately for their rejection of the Christ. 

There are, however, also in Protestantism scattered and rela- 
tively small groups of men and women in Europe, Britain and 
North America who have been and are giving themselves and their 
substance generously in relation to the Jews. Pitifully meagre 
in numbers, leadership and financial resource, they have been 
still more pitifully separated from each other in policy and prac- 
tice. ‘They have, however, on lonely paths heroically given them- 
selves to bring to the Jew what they believe to be the greatest 
possible good — namely, that he should at last see and accept 
Christ in the Person of Jesus. 


The Calling of the Conference. 


In face of this new world-situation among the Jews and the 
tragedy of so much Christian antagonism to the Jews and sepa- 
ratism among themselves, the majority of the Societies in Protes- 
tant Christianity came together in April 1927 in Budapest (Hun- 
gary), and Warsaw (Poland), in the first World Conference to 
consider together “ the Christian Message to the Jews ”’. 

“Tt would have been a collective crime not to come together 
to revise our thought and action in face of the new situation 
throughout the Jewish world.” 

The sober truth of these words, which will be accepted by 
all who are in accord with the argument presented above, spoken 
by Dr. John R. Mott as Chairman of the Conference, became 
clearer every day throughout the discussions. The men and 
women present represented the most comprehensive Christian 
grouping of experience of Jewry that has, so far, drawn together. 
They were thus able to re-inforce, correct, contradict or supple- 
ment each others experience and challenge or support each others 
ideal aims and practical policies. 

The Conference had been convened under the auspices of the 
International Missionary Council and it was as its Chairman 
that Dr. Mott presided. This gave the Conference the advan- 
tage of being drawn together by an organization that is itself 
world-wide in its constitution and of the enrichment of the vast 
accumulated experience that the council and Dr. Mott in parti- 
cular have accumulated during the intensive series of conferences 
that have built up the National Christian Councils of Asia which 
share in the creation of the International Council itself. | 

The whole Conference was broken up into special committees 
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on the major problems under which the general problem presents 
itself. These committees, into one or the other of which every 
member of the Conference was placed, were instructed to drive 
to the heart of the following subjects — evangelisation and mes- 
sage, methods of work (medical, industrial, community centres, 
etc.), literature, the training, equipment and care of workers, 
woman, the occupation of the field, the growth and sustaining of 
spiritual power, and co-operation. 

The thought of these committees was to be directed not 
to the past, nor to a statement of the trite or obvious or accepted 
things ; but to make the shortest possible presentation of forward- 
looking policy, facing opportunity and difficulty adventurously, 
yet with severe realism and practicality. 

Plenary sessions of the whole Conference were first devoted 
intensively to opening up swiftly each of these eight subjects 
in turn, in the presence and with the co-operation of the entire 
Conference. It became increasingly clear that differences of 
outlook were not along national frontiers, but often across them ; 
and above all that beneath all the differences lay an unexpectedly 
rich, abundant and fertile soil of unity. 


Repentance and Searching of Heart. 


One deep and resonant note never sounded before by so 
widely representative a Christian group was that of sincere and 
profound penitence for the long record of injustice and ill-usage 
of Jews, a record of attitudes of mind and of actions that violate 
the spirit and contradict the teaching of Jesus Christ. On the 
other side came abundant and even sensational witness in the 
discussions that the overwhelming preponderance of Hebrew 
Christians became first drawn to contemplate the possibility 
of becoming Christians by some act of disinterested kindness 
on the part of a Christian. The shock of surprise at such acts 
was an eloquent witness to their relative rarity. 

Indeed, no plenary session of the Conference was more deeply 
searching not only of heart, but of mind and spirit than that of 
the Sunday afternoon. The presence in the Conference of a 
considerable number of Hebrew Christians — many of them 
converts from Judaism — hailing from the Near East, Europe and 
North America, brought first-hand knowledge of real value in 
this connection. So the question was put to these delegates 
on the Sunday afternoon: “ Will you not share with us all 
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what it was that you found in Jesus Christ that you did not find 
and honestly believe cannot be found in Judaism? ” 

In an atmosphere of natural and real fellowship one man 
after another spoke. It was profoundly moving to hear one man 
speak of his early recollection as a boy of thirteen of seeing his 
father killed in a church by a Christian mob ; and another of a 
vision of Christ that came to him buried in the snow one winter 
night when he was an adolescent atheist revolutionary in Russia. 
The answers to the question stated above defy adequate defini- 
tion here ; but they include the statements that Christ is redemp- 
tion from sin, while Judaism can only condemn sin ; that He is 
the reality of the Messiah of whom Judaism simply gives the 
promise ; that He is (unlike the Law and unlike Moses or the 
Jehovah of Judaism) a personal experience, changing life entirely 
from within and making man, not a tool, but a co-worker ; that 
He is the living Centre of a community that runs beyond all 
divisions of nation and race, whereas Judaism confines and 
constricts its members to the exclusive and separatist community 
of one nation alone. 


How is the Conference Spirit to be Preserved ? 


Obviously the spirit of the Conference might easily evaporate 
and the coherent united policy outlined in the Findings might 
remain sterile if no means were devised of preserving and dissem- 
inating that spirit or of giving practical effect to those Findings. 
For the Findings, while agreed to corporately after such prolonged 
work, can have no authority themselves over the Boards and 
Committees now carrying on work among the Jews. ‘Their 
authority lies simply and solely in the weight of their inherent 
truth. 

It was, in these circumstances, not only natural and fitting, 
but inevitable that the Conference should look to the International 
Missionary Council as the one body sufficiently comprehensive 
in its composition and its equipment to grapple with the issue 
with some prospect of a successful outcome. 

It will thus be seen that the end of the Conference was merely 
the beginning of the work. Let us swiftly gather up the threads. 
The delegates met to survey a difficult, sensitive, delicate and 
highly important area of the world’s life, an area saturated with 
prejudices from both the Jewish and the Christian side. They 
met feeling that the very validity of their Faith is involved in 
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discovering and practising the true Christian attitude and action 
in relation to Jewry. 

Day by day it becomes increasingly clear that the problem 
is of world-wide interest and concern and is therefore of central 
significance to all concerned in the world-wide expansion of 
Christ’s Kingdom. His appeal to men must weaken in the world 
if it fails to meet the need of this great people. The wonderfully 
fluid state of mind of young Jewry intensifies greatly its need 
for a new and noble presentation of Christ. 

Yet the presentation of His message is more inadequately 
backed with man-power and finance in this field than in any other 
of corresponding magnitude and importance. Even where, as 
for instance in Jerusalem, the man-power numerically is more 
than adequate, it is paralyzed by the revolting exploitation of the 
appeal of the Holy City by unworthy, ill-equipped and even 
positively dishonest workers. And nowhere have the Christian 
forces been more fearfully divided and separated in policy and 
practice than in this world-field. So the time was more than 
ripe for responsible leaders to meet, think and plan together. 

This they have now done in a way that is simply the prelude 
to further fuller and more intimate integration. ‘They have well 
and truly laid the foundation of further developments, which may 
well in the course of the years immediately ahead go far to trans- 
form the situation. That, however, depends, first, upon the 
skill and devotion with which the task of interpreting the situation 
to the Churches is undertaken, and secondly, upon the response 
that is secured. 

The fact that so many responsible leaders from such varied 
areas have met and in a sustained fellowship have reached com- 
mon Findings on so many fundamental problems and have 
committed them for action to so responsible a body as the Inter- 
national Missionary Council is itself a new factor of untold pro- 
mise for the future. 


The Place of Jesus in the Present-Day 
Jewish Mind 


By HERBERT DANByY. 


It is a sound rule to distrust any general statement about 
the Jews, whether it refer to their virtues, their vices, their 
politics or their religion. Particularly does this apply to any 
sweeping generalization about the attitude of Jews to Christian- 
ity or towards Jesus. ‘To-day the Jewish people count among 
their number citizens of well-nigh every state, members of parties 
of well-nigh every political complexion within such state ; they 
include representatives of every social grade ; and just as in their 
past history they encountered and reacted to most forms of 
neighbouring civilizations, so to-day they touch on non-Jewish 
life and thought at every turn, either entering into it fully or 
standing aloof from it, tolerated or welcomed by their non-Jewish 
fellow-citizens or else forcibly repelled. In every case, in Europe 
or America, it is a “ Christian’ civilization which they have 
experienced, either to their pain or their profit. 


What has ‘Christianity Meant to the Jew? 


Therefore the Jew’s impression of Christianity as a system, 
as a Civilizing influence, as a way of life, as a power working for 
social betterment (or as an obstacle resisting it) his impression 
of Christiany will depend on his own (or other Jews’) experience 
of it ; and the Christian must, to his shame, confess at once that 
Christianity throughout its history (not even neglecting present- 
day history) if judged only by Jewish experience of it, might at 
times fairly be accounted one of the many works of the Devil 
rather than a power sent from God for the world’s salvation. 

We cannot, therefore, altogether blame the Jew if he is unwill- 
ing to accept the worth of Christianity at the Christian’s own 
valuation ; and, what is still more deplorable, we have to acknow- 
ledge that when the Jew declines to acknowledge present-day 
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Christianity’s credentials to speak “ in the name of Jesus “ he is 
not moved altogether by fanatical prejudice. 

Much is said in certain quarters as to a “ change in the 
Jewish attitude to Christianity.’’ Some change there may be ; 
but it is not necessarily a change for the better — in the sense, 
that is, that Jews are now inclined to appraise Christianity more 
highly than in the past. Such change as there is (and it is only 
typical of certain very limited Jewish circles) is to dissociate the 
Fact of fesus from the Fact of Christianity. From this there has 
followed a willingness to study the person, life and teaching of 
the man Jesus as a Jewish thinker ; and a willingness to consider 
whether he may not have had for his people a message which 
though premature for his own generation may be of value for the 
world of to-day. 


The Changing Attitude to Jesus. 


The past twenty years has seen a steady flow of volumes 
written by Jews on the subject of Jesus. These, in almost every 
case, have come from the “ liberal ” camp in Judaism, a move- 
ment of some strength in America, with a group of adherents in 
Great Britain, but of little importance elsewhere. These volumes 
all represent a similar line of thought — that Jesus was a Jewish 
teacher of greater or less originality ; his rejection by the Jews 
was a fact to be deplored ; the Christian Church overlaid the 
healthy Judaism of Jesus with a disfiguring veneer of oriental 
mystery-religion cultus and of Hellenistic philosophical specula- 
tion ; but that, free from such accretions, the teaching of Jesus 
could be accepted by Jews as a fresh and healthy presentation of v 
certain phase of Judaism; while Jesus himself can be hailed by Jews 
as one of the great (some even say “ the greatest’) Jewish teachers. 

Of considerable interest is the criticism levelled against such 
a view by other thoughtful Jews not of the “liberal” camp. 
They point out that this attitude to the Founder of Christianity 
is a sign not of a change in the Jewish attitude to Christianity 
or its Founder, but only a proof that the Jews who hold such 
views have already become in great part assimilated to their Christ- 
ian environment, and that they are ceasing to think or speak as Jews. 


Orthodoxy and Zionism. 


_ Orthodox Judaism in general, in may be pointed out in pass- 
ing, prefers to cultivate the “closed mind ” on the subject of 
Jesus and Christianity. The unhappy experiences of past gene- 


1927 Jesus in the Modern Jewish Mind 203 


rations have shown them that their wisdom lies in thinking and 
saying neither good nor evil on this subject. They prefer to 
practise a self-protective dumbness. So far as there can be said 
to be any departure from this “ closed-mind ‘3 attitude, it is to be 
seen in the older, rapidly disappearing, “ ghetto ” Jewish type, 
and (in another direction) in the super-westernized Orthodox 
Jew. The former hugs quietly to himself the tradition of a 
“ Yeshu, ”’ an unholy sorcerer, who tried to lead the Jews astray 
and came to a deservedly horrid end. The latter, on the other 
hand, has solved the problem of Christianity to his entire satisfac- 
tion by the belief that there never was such a person as Jesus : 
he is a myth. 

Of more interest than either of the two foregoing groups is 
the development of thought concerning Jesus arising, or appear- 
ing to arise, directly out of the present Jewish Renaissance move- 
ment. In its intenser, more active form, this movement is known 
as Zionism, having as its object (according to its more responsible 
teachers) the creation in Palestine of a centre which shall ulti- 
mately be a “ miniature ” showing a Jewish life and culture wholly 
Jewish, growing and developing in a free and normal social and 
economic environment, without the assimilative tendencies and 
enticements of Exile in the outer world, and without the unhealthy 
inbreeding and distortions of the old ‘ghetto-life. There is also 
a passive form, a pale reflection of this movement, a cultivation 
of the Jewish nationalist instinct which, even in the Exile, seeks 
to revive and strengthen in the Jew his historic cultural posses- 
sions — Hebrew language, literature, art and thought — by no 
means excluding Jewish religious thought, but ceasing to regard 
the Talmud and the Shulhan Arukh and rabbinical guidance as 
the whole of Judaism, socially or religiously. 


Meaning of the Jewish Renaissance. 


In discussing this phase of Jewish life and thought, where 
the Jews themselves are still groping around (and groping in 
contrary directions) after general principles, it is particularly 
unsound for the outsider to make or believe general statements. 
Thus the common statement that “ Zionism is anti-religious ”’ 
is wildly untrue (well-known leaders of Jewish religious thought, 
orthodox, reform and liberal, are among the more prominent 
Zionist leaders; groups of an extreme orthodox colour, the 
‘Mizrahi’ and Hasidim, are taking a very active part in the 
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Jewish pioneer work in Palestine). Similarly it is as untrue to say 
that “ Zionism evinces a more sympathetic attitude towards the 
figure of Jesus ” as it is untrue to say that “ Zionism is funda- 
mentally irreligious and is as opposed to the religious teachings 
of Jesus as to those characteristic of Orthodox Judaism. ” 

The truth of the matter is that the present Jewish Renaissance, 
in either of its two phases, is seeking to accumulate to itself, and 
to study for its cultural edification, whatever it can find that is 
specifically Jewish, be it the Hebrew language or Hasidism (a 
once greatly despised Jewish mystical movement of the eighteenth 
century) or the sepulchral art of the Maccabaean period or the 
thought of Spinoza or the dramatic possibilities of Hebrew his- 
tory ; in fact anything whatsoever that in the present or the past 
partakes of the nature of “ Jewish self-expression ”’. 


Has Hebrew Culture a Place for Jesus? 


It is, therefore, easy to see that the person and teaching of 
Jesus can be a subject of some interest to those taking part in 
such a renaissance. Christianity, as such, is completely out of 
the picture — according to the fashionable Jewish opinion it is 
no more than a paganized Judaism, or Judaized paganism. But 
Jesus himself ? — can he be re-instated in the gallery of Jewish 
worthies ? May he be reclaimed from a world which, while 
it has paid lip-service to his teaching, has wholly denied him in 
deed ? 

Thus it is that we find one of the most conspicuous apostles 
of the “ Hebrew cultural revival, ’’ Dr. Joseph Klausner, from 
the centre of this revival, Jerusalem, and in the language of this 
revival, Hebrew, writing a large and learned volume on “ Jesus 
of Nazareth, his life, times and teaching, ’’ and coming to the 
conclusion that Jesus is one of Judaism’s greatest ethical teachers, 
and that if the Gospels could be stripped of their supernatural and 
miraculous elements they would take their place as the finest 
gems of Jewish ethical teaching. ‘The volume has had a pheno- 
menally large sale in its original Hebrew dress ; it was translated 
into English and found a huge circulation in America. 

But though such a book has won applause in “ Jewish Renais- 
sance”’ circles, it has won an even more emphatic condemnation 
in the same circles. Two quotations emanating from equally 
enthusiastic advocates of Jewish revival, will serve better than any 
amount of description to sum up the Jewish nationalist attitude. 
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In the “ Jewish World” of December 30th, 1925, a certain 
Dr. S.M. Melamed gave an article. in unstinted praise of 
Dr. Klausner’s book. The writer points out, and welcomes, the 
great change which, he holds, has come about within the last 
twenty years in the attitude towards Jesus of the younger genera- 
tion of Jews in Eastern Europe (the main recruiting ground for 
the Zionist movement). Very curiously he dates the change from 
what he calls “the pogrom year” of 1906. “ As a result of 
these pogroms ”’, he writes, “ a religious revival swept the Eastern 
Ghetto. Their hopes for freedom shattered, their expectation 
for redemption gone, they turned towards God. In those years 
the younger generation of Jewish writers and poets in Eastern 
Europe discovered the figure of Jesus, and since those days Jesus 
has been with them a topic of discussion.”’ The same writer 
hails Dr. Klausner’s work as “ A book of the first magnitude. 
For the first time in nineteen hundred years a rabbinical Jew 
discusses the life of Jesus without prejudice, and instead of 
continuing the old Jewish tradition, makes an end of it and goes a 
step further by representing the founder of Christianity as the 
embodiment of religious and ethical idealism. He does not 
propose that they should accept Jesus as Christ, but he does 
propose that they should accept him as a great ethical personality. 
The revolutionary character of this proposal can only be under- 
stood and appreciated when one realizes that it was made in Jeru- 
salem by the foremost orthodox Jewish scholar of our time, after 
innumerable Jewish generations had come and gone without 
pronouncing the name of Jesus. ”’ 


A Strange Enthusiasm. 


Over against this we have to set the following, from Ha-Doar 
(a Hebrew paper published in America) of November i1gth, 1926: 
“Tt is a proof of feebleness in many of our younger writers — 
the obvious pleasure they take in using words like ‘ crucifixion ’, 
‘ Golgotha’, and all that class of words, apparently finding in 
them some sort of spiritual uplift. And the name ‘ Jesus’ 
itself actually incites their pens to creative effort... they love 
the name... I should wonder whether even among the Christ- 
ians this picture arouses such enthusiasm. I have always admired 
Ahad Haam (a great Zionist writer and philosopher who died 
at the beginning of the present year) for his dislike of Christianity 
both for its content and form. What a fine aesthetic sense such 
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dislike shows! It is utterly inconceivable that Ahad Haam 
should write such a book as that written by his disciple (Dr. Klaus- 
ner). To him the mere subject matter in itself would be nauseat- 
ing. An up-to-date Gentile, if he has any spirit left in him is 
bound to loathe the whole gloomy business, while as for us, Jews, 
it is the starkest horror! We have to close our eyes tight even 
against the source of the affair (innocuous though it may have 
been originally) because of the mass of terrible foulness which it 
has since accumulated owing to a fatal confusion... If any 
poet of our day, even a Christian, approaches some fine creative 
idea and takes Jesus as subject in the old-established fashion, it 
only proves his limited outlook and stuffy nature. Jesus must 
never again cross our minds.” 

_ These quotations are enough in themselves to show the 
absurdity of generalizing as to the present-day Jewish attitude to 
Jesus ; yet they are at the same time, and both alike, proof enough 
of a newly aroused interest, and a breaking down of the barrier 
which the Jews for nineteen hundred years had built between 
themselves and the person of Jesus, a barrier which the Christians 
themselves have done only too much to render invulnerable. 


What Can Christians Do ? 


The question naturally arises: Is it now in the power of 
Christians to do anything to direct or stimulate this new interest ? 
The answer is easy: Jews, be they orthodox, reform, or liberal, 
will find the figure of Jesus a source of interest, study and vene- 
ration precisely in proportion as they are permitted to see the 
influence of Jesus dominating the lives of his avowed followers. 
Also, it must be pointed out, sorrowfully, but most emphatically, 
that whatever interest certain Jews may be showing in the figure 
of Jesus, this is by no means synonymous with a stirring of 
interest in Christianity : it is nothing whatever of the nature of a 
Jewish “ Approach to Christianity.’’ The Christ of Christian 
dogma and the institutionalism of the Christian Church with its 
hierarchy and ecclesiastical machinery — the Jew is as much 
repelled by these as ever he was: to him they still remain sym- 
bols of cruel persecution. The Church has never made any 
noticeable attempt to wipe away these memories : it can hardly 
complain now if such Jews as care for the matter at all prefer 
to find Jesus for themselves rather than seek the teaching, inter- 
pretation and mediation of those who should be the only true 
guides to the light of Christ. 


The American Jew 


By Bruno LasKER 


Until about the turn of the century, the great majority of 
the Jews living in America were just that; they were Russian’ 
and Polish and Roumanian and German Jews, Jews from many 
countries and types of environment. There were, of course, 
American Jews also, nationally by far the most important group 
because of their influence in commerce, industry, politics, science, 
art and almost every other sphere of activity, but numerically 
a small minority. To-day, the great majority of Jewsin America 
are American Jews. This does not only refer to their legal 
status, which is largely a matter of convenience, but to their 
national consciousness. The great majority of Jews in America 
to-day think of themselves as Americans ; they are more concerned 
with America than with Poland or Russia or Germany. They 
see themselves and their families bound to the fortunes of America 
and regard their own future in the light of American opportunities. 
At the same time, there is continued interest in European affairs 
— but this is no longer so much affection for a former home as 
it is the sympathy of a group that has experienced oppression, 
with all oppressed groups the world over. 


The Growth of Zionism in U. S. A. 


To some European readers this may seem an astonishing 
statement in view of the intensity of the sense of Jewish nationalism 
that is being displayed by Jews in America at the present time. 
The same quarter century during which the Jews in America have 
emerged as the American Jews has also seen the growth of 
Zionism among them from a minor cause, whose adherents were 
as few as they were tenacious, to one of the major bonds of the 
Jewish community. This bond does not always take the form 
of out-and-out affiliation with a Zionist organization, but, more 
typically, that of support from a sense of obligation since the 
opportunity of building up a Jewish national life in Palestine 
has become a material reality. The two tendencies, Americanism 
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and Jewish nationalism, are not contradictory. For it is precisely 
the decreasing hold of Europe upon the Jewish immigrant to 
America and his family that has made possible the growth of 
what may be called an “ international sense of Jewish nationality. ”’ 
‘The emotional strain of American loyalty is not so great as to 
exclude the growth ofa sense of international Jewish responsibility. 
The younger generation of American Jews, for the most part, 
have a realistic love for America and a sense of duty toward 
it; but their more romantic longings are for distant Zion. 
However, I must not over-simplify a complex psychological 
situation; the exceptions to the statement are many and 
important. 


The Persistence of the Jewish Racial Type. 


There are about three and a half million Jews in the United 
States, over one-half of American birth and almost one-half 
of them in the city of New York. It has been estimated that 
only about one and a half million are affiliated with Jewish 
religious and educational institutions; and the deduction is 
sometimes made that therefore only about one-half of this 
Jewish population can be relied upon to perpetuate Jewish life 
and traditions in America. This conclusion, however, rests 
upon too mechanical a logic. One of the outstanding phenomena 
is the remarkable extent to which the Jew, even when the pressure 
of discrimination has been somewhat removed and when exclus- 
ively Jewish associations and interests no longer satisfy him, 
yet remains a Jew. It is impossible to calculate with any precision 
the inroads made into the Jewish community by intermarriage 
or simply by the removal of Jewish families into a non-Jewish 
environment and a gradual loss of racial or religious distinctions. 
The whole process of assimilation is relatively new so far as the 
Jewish masses in America are concerned, and only trends can 
so far be observed. But whether we consider these trends or the 
observable facts as regards that smaller social unit, the older 
established Jewish-American group, it seems pretty clear to-day 
that all talk of Jewish “ extinction ”’ is, to say the least, premature. 
The Jews did not become extinct in the old Amsterdam, and there 
is no reason to fear that they will in the new — for the same general 
influences that have maintained the integrity of a relatively large 
Jewish nucleus there, are also the operating influences here. 


I am not merely referring to the subtler forms of persecution 
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that are prone to continue long after the grosser forms of anti- 
semitism have disappeared. ‘True, discrimination is a factor, 
but it is not nearly as important in present-day America as the 
healthy racial self-respect that makes for the cohesion of a group 
at the very moment when a rising standard of prosperity and of 
culture would seem to make for its disintegration. This, it 
seems to me, is the most interesting of the several trends that are 
noticeable among the younger generation of American Jews 
to-day. They find themselves in a world in which it is easy 
to get away from early associations, to become individuals, free 
from hampering group loyalties, in a society rich, as no society 
has been in history, in the rewards it has to offer to the talented 
individual. But the temptation which, a generation earlier, might 
have been too strong, is weakened by the very fact that their 
own group is advancing at an amazing rate, that the crudities 
of a newly immigrant Jewish society, in which materialism and 
money played much too large a role, are giving way to a higher 
general level of tastes and interests. 


The Typical American Jew of To-day. 


Gentile society in America, as elsewhere, judges the Jew (as 
it judges any other minority group) by the worst specimens of 
the race. But the mere money-maker, the nouveau-riche 
with extreme tastes and no manners worth speaking of, is not 
typical of the great majority. And in recent years he has become 
less noticeable. The typical New York Jew to-day is a person 
who reads good books, is fond of good music, has an appreciation 
for quality in the things he uses and consumes, is given to intel- 
lectual pursuits and to intelligent organization in following 
them. In short, the rebellious Jewish intelligentsia of a genera- 
tion ago has become a dominant influence, and the young Jew 
of college years to-day is as likely to find understanding for his 
aspirations and interests among the older folks in his own set 
as he is to find it among Gentile fellow-students. 

It may sound a preposterous claim, but I believe it is true 
that the American Jew is now forging ahead in cultural leadership 
as a generation ago he was leading in more material ventures. 
Leadership is relative, of course ; I do not claim that Jews are 
taking first rank in any particular field of activity — except 
perhaps in two which are traditionally their specialty, medicine 
and law. What I do mean is that their advance in an apprecia- 
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tion for cultural values is more rapid, on the whole, than that of 
other groups in American life. Perhaps it is because the “ natural 
selection ” operative in their history has given Jews a special 
gift for rapid adaptation to new circumstances. It is sometimes 
said that it takes the Jew in America two generations to effect 
the removal from slum to boulevard, where immigrant groups 
from European peasant stocks will require three generations for 
a similar transit. May it not be that the transposed Jew also 
discovers more quickly than other new Americans the values 


that money cannot buy? 


His Spiritual Vitality 


Whatever the reasons, there is, it seems to me, more spiritual. 
vitality — if you like to call it that — about the young Jew than 
about other young people in America. For example, the young 
people whom I have met in Jewish seminars are of an exceptionally 
alert and responsive type. In all movements for social reform, 
including those requiring considerable personal sacrifice, Jews 
tend to be to the fore. When new experiments in education, 
music, stagecraft, painting or literature attract attention, Jews 
are likely to be connected with them. Where they are not discri- 
minated against, they take more than an average share in the social 
responsibilities of a college life. 


Jewish Youth and Religion. 


Perhaps one might distinguish between three kinds of interests 
that display this characteristic vitality : 

First, as regards the more traditional forms of religion, there 
seems to be a more intense participation by young people to-day 
than there has been forsometime. I am speaking of participation, 
not of members. In this connection it is necessary to refer to 
the pathetically ineffective endeavours of certain circles to seduce 
young people into a type of institution for religious education 
that tries to make up by clever methods of propaganda for what 
it lacks in educational insight. There are ever new campaigns 
to enlist young people; but a mere reminder that all Jews 
“ought to” belong to a synagogue, however much repeated 
through all available means of press and platform, is not going 
to get young people interested in a bit of antiquated scholasticism 
or in ritual that is without vital meaning for them. Nor is a 
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further watering down of Jewish ethical teaching, in efforts to 
make it more palatable, likely to attract those serious people 
who seek ‘for ways out of the confusion of conflicting ideals in 
modern life. But wherever a Jewish teacher, whether orthodox 
or reformed, has respect for the spirit of youth, is prepared to 
deal with the questionings and concerns of live boys and girls, 
seeks with them to understand the ethical implications of modern 
conditions of living in the light of the old religion, there he 
finds instant response. Alas, there are far too few of these teachers. 


A Revival of Scholarship. 


Second, there is a revival of the traditional appreciation for 
scholarship. Perhaps this appreciation has never been lacking ; 
but it has of necessity been latent while the masses of Jewish 
immigrants had yet to establish themselves in a minimum of 
economic security. Even in the greatest poverty, those have 
not been wanting who with religious devotion espoused a life 
of intellectual toil that could offer no material rewards. But 
to-day the quest for knowledge is characteristic of a large part- 
of the younger generation. I am not referring only to the tra- 
ditional desire for a career in one of the professions — though 
the extent to which Jews have taken advantage of the new 
collegiate opportunities offered — more especially with the 
foundation and extension of municipal universities — is remark- 
able. But there is a general alertness to science and new thought 
among those large numbers who have to find their livelihood 
in industry, trade and other pursuits as well as among college 
students and graduates. Not least interesting in this respect 
is the phenomenon of a considerable group who deliberately 
seek their career in the humble fields of industry, as pioneers of 
a new social order, or who, in the interest of building up the 
physical efficiency of the race, are entering the hard life of agri- 
culture —there are nowsome 75,000 Jews on American farms — 
while their soul thirsts for music and good books. 


What Shall Judaism Stand For ? 


Third, there is a hunger for a new, distinctly Jewish philosophy 
of life which, somehow, the older educational and spiritual 
leaders rarely seem to be able to satisfy. This attitude is in 
part a protest against a too shallow conception of Jewish culture. 
Those who have it are unsympathetic toward the staging of 
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public occasions on which Christian ministers and Jewish rabbis 
fall on each other’s necks and call each other beautiful names. 
They see no value in a teaching of Jewish ethics so generalized 
that they might be Christian ethics with Christ left out. Without 
being hyper-sensitive to Gentile criticism, as are a majority 
of American Jews, they wish to re-examine the cultural contribu- 
tion of the Jew to western civilization, to see in what it really 
consists — if it exists at all. 

Forced, to some extent, to maintain a defensive attitude 
against unjust prejudice and discrimination, they nevertheless 
do not seek the explanations for anti-semitism in outside causes 
alone. Though they strive to bring their lives into harmony 
with the social life that surrounds them, they are even more 
concerned to findinner harmony. For a time it seemed as though 
the revival of nationalist aspirations might provide them with 
a new and sufficient motive to devote themselves to the religious 
and folk traditions of the Jewish community. But to-day 
something even bigger enters into the consciousness of this 
aspiring élite. They are becoming aware of the need for some- 
thing more than a political re-orientation if the integrity of 
Judaism is to be preserved. 

This development, of course, parallels a similar development 
in Gentile groups, both within and without the churches. 
Everywhere to-day we find a desire to re-examine first principles 
— not, as was the case a generation ago, in the light of new 
discoveries in the physical sciences, but in the light of the new 
psychology and the new metaphysical concepts that have come 
out of this nascent desire, but it manifests itself in the discussions 
of Jewish students and young workers’ groups, also in classes 
under the auspices of the more liberal religious and educational 
institutions. It is risky to try and define something that has 
not as yet become crystallized. The danger is that a single des- 
criptive phrase will be understood in too narrow a sense. In 
general terms, this trend is both forward — Messianic — and 
backward — a return to racial roots, to the innate desires purified 
by a long history of suffering. It is self-educational rather 
than prophetic and uses all the available tools of the mind, aesthetic 
as well as intellectual, to pierce the shell of those accretions of 
behaviour-reactions which time and fate have spun around the 
Jewish soul. It tries to free a channel for the vital sap of the 
racial urge toward new and higher cultural embodiments. A 
two-fold process this, as it were, from without and from within, 
— the one a sharpened critical analysis of what is wrong with 
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the expressions of Jewish character in the social world of to-day, 
ae its impress upon it ; the other a penetrating quest for inner 
ight. 


Religion and Race. — Can They be Separated ? 


A well-meaning Gentile leader of the movement for Christ- 
ian-Jewish unity not long ago advocated that Jews should sepa- 
rate their religious loyalty from their race loyalty, become more 
religious but less race-conscious, and some outstanding Jews 
agree with him, That shows the typical shallowness into which 
religious thinking has fallen, not only among Christians but also 
to some extent among Jews. Just at the point where Jewish 
religious thinking is to-day most alive in the younger generation, 
there also race consciousness is most alive. It is, of course, 
theoretically possible so to integrate Jewish theology and ethics 
into the thinking of mankind that, from a human point of view, 
the survival of the Jewish race is no longer essential to the reli- 
gious development of humanity. But in actual fact, this younger 
generation feels, there are still unexplored depths of spiritual 
power in the Jewish people, and a racial nurture seems to be 
required to make it blossom forth anew. This does not mean 
that all the Jews of the western world must forever keep them- 
selves apart from their non-Jewish neighbours and fellow-citi- 
zens, but it justifies the co-existence of a thoroughly modern, 
cosmopolitan way of life with a sense of responsibility for the 
success of the Jewish national experiment in Palestine. In 
concrete terms, it means that the twenty-five million dollars put 
last year by American Jews into Jewish emergency relief in other 
parts of the world was balanced by probably an equal amount 
subscribed by them for non-sectarian and non-racial social 
enterprises athome. It means that, while endeavouring to deepen 
their appreciation for their own heritage, American Jews have 
not educationally cut themselves off from the general stream of 
thought and have refrained from building universities of their 
own. It means that, while working out model institutions to 
meet their own social needs, they are constantly contributing, 
both as individuals and through their community organizations, 
to the non-sectarian development of the highest type of civiliza- 
tion. The seeming paradox becomes more complete with each 
passing year. The American Jew is becoming a nationalist ; 
America and the world, in its beginnings of international structure 
areincreasingly unthinkable without the participation of the Jew. 


From the Old to the New 


By JuLes STONE. 


A study of the meaning of changes in the position of the Fewish 
Race in Europe, especially with reference to Judaism or Fewish 
Orthodoxy and to Zionism. 


It were wise, perhaps, before entering upon the subject to be 
dealt with in this article to indicate shortly certain topics which 
are not going to be dealt with. The aim of the writer being a 
study of the peculiar position of Jewry to-day, he willleave out of 
consideration certain permanent features which have no relevance 
for that study. It requires, and has always required, a very great 
Sacrifice to remain a Jew. and to-day as always there is desertion 
from the ranks to escape disabilities and persecutions. Besides 
desertions due to this external pressure there are, and always 
have been, Jews who lack the first requisite of Judaism — self 
control — and these also disappear — theirs is an inherent laxity. 
Moreover the reactionary wave of atheism and materialism conse- 
quent on the war has affected the Jews as well as the other nations. 


A Time of Transition. 


With such features the present article has nothing to do — 
for the first two have never been a source of real danger to the 
race — and the last one shows every sign of a speedy disappear- 
ance. The position of Jewry today is critical. It is a period 
when old standards have lost their significance, and when the new 
ones have not yet asserted their claim to general recognition. 
It is a period where ideas are rife but alas! too often ephemeral ; 
a period fired by new revolts against an imposed way of life, 
revolts unreasoned — unjustified by any permanent principles 
and therefore unlikely to last ; a period, too, of new self-realisation, 
when Judaism is coming to mean something more fundamental 
even than Jewish Orthodoxy. To treat the spirit of the time 
analytically would be worse than useless, it would be positively 
misleading ; for who is to say which idea, which movement, is 
permanent and which capricious. Itis proposed to use the histor- 
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ical method — to see what led up to the present position — 
to seize thus the important trends in the development — trace 
them into the present — and perhaps, though with less certitude, 
into the future. 


The Origin of Jewish Orthodoxy. 


Jewish Orthodoxy, like most religions, can best be described 
by reference to its origin. Of no existing religion is it more true 
to say that “ man made his God in his own image ;”’ and the 
keystone of the present Jewish position lies far back in the ruins 
of the past. Israel was a nation of intensely religious and ethical 
character. It was a nation tried in adversity, trained in the 
school of self-restraint. Israel made a God in its own image. A 
modern writer has said that “ every people gets the religion that 
it deserves.”’ From the God of Israel there came forth the law 
— the Torah — the law which made the training of man the first 
essential to a full human life. Judaism was built on the triple 
foundation — Holiness, Truth, Justice. But Judaism was never 
static. In origin the creation of the Jewish mind, the Jewish 
religion continued to develop with the Jewish mind. It was 
modified in certain features, extendedinothers. Thatreligion no 
doubt reacted upon the Jewish mind ; but the point to be insisted 
upon here is, that zt zs from the fewish mind that the Fewish reli- 
gion sprang originally. Always there was this relation, this inti- 
mate relation, between the Jewish outlook on life of a particular 
period and the Orthodoxy of that period ; for Orthodoxy was 
nothing more nor less than the embodiment of this outlook. 
Until the Dispersion, therefore, it is true to say, without qualli- 
fication, that the value of Orthodoxy was inherent — for it was 
the expression of all the best conceptions and realisations of the 
race. It was respected because it was spontaneous, and growing 
from within. 


Orthodoxy Becomes Crystallised. 


The Dispersion changed all this. Scattered as the race was 
among the peoples, Orthodoxy became the only effective bond 
that could keep it distinct. Partly unconsciously, partly cons- 
ciously, the Rabbis proceeded to “ hedge round the law”? — 
to surround it with a shell, an authority which might be lasting 
because unquestioned. The result of this soon became obvious 
— orthodoxy ceased to be the spontaneous expression of a nation’s 
conceptions and became something imposed — however light 
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and however acceptable it might be. To describe the change 
in another manner, it might be said that formerly religion had been 
a vehicle of self-expression, now it became a means of self-preser- 
vation. The inherent value of the religion fades from view, self- 
preservation becomes its raison d’étre ; and if we imagine this 
process of mummification going on for century after century, 
the resultant state of mind of this people towards its faith ought 
to cause us no surprise. That attitude was a purely negative 
one. When we pass into theseventeenth and eighteenth centur- 
ies Orthodoxy presents itself as a pure habit, based on no con- 
scious principle. Now habits may be very hard to break, but once 
broken they must either find some other basis to justify them or 
they must disappear. 


The Effects of Emancipation. 


With the movement for the so-called emancipation of the Jew 
which we may date for convenience at the dawn of the nineteenth 
century, the hard, protective shell of orthodoxy began to break. 
Before this the twin preservers of the faith had been persecution, 
and an exclusive, a terrifyingly exclusive, outlook. When perse- 
cution disappeared, when the Jew began to study other cultures, 
other civilisations and the pure habit of orthodoxy began to be 
irksome, he began to ask for reasons for this burden of his — 
and the reasons had long been forgotten. 

Germany may be taken as a good example of the effects of 
this sudden contact with foreign cultures. A great body, of 
course, still retained their habit of Judaism. With these we are 
not concerned. Those affected by the change showed the 
results of that change in three distinct ways. There was, the 
assimilationist, who would prove to you that he was cultured 
by showing that he kept up not one jot or tittle of the law ; but 
to those who thought more deeply there was revealed a most 
startling fact. It was this. When you have taken away from 
orthodoxy the divine sanction, when you have acknowledged its 
human origin — it still remains a system of life unequalled in its 
fullness, and without a possible rival in the moral stamp of its 
products. Pragmatism is not soul-stirring; it is not for mystics ; 
but it is sound and stable, and it will bridge over, in the least 
regrettable way, periods of grave doubtings. The pragmatists 
were a small body but important for our purpose, because they 
show a return to an appreciation of the inherent value of Judaism. 
But it was from the new nationalism that hope shone most clearly. 
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There grew up what, for lack of a better name, we have been 
constrained to call “ The Jewish Science ’’, that is, an interest 
in all things Jewish, especially in Jewish culture and in Jewish 
history. In other words, there appeared a conscious, yet spon- 
taneous, bond with the People of the past, with its thoughts and 
hopes, and with its philosophy. No longer the dead weight of 
habit but the uplifting afflatus of love. Moses Hess, the culmi- 
nating figure in this new nationalistic movement, was violently 
assimilationistic until he reached the age of almost forty years, 
when he published his “ Rome and Jerusalem ’’ — a vision of the 
future which only the most sanguine and the most deepsighted 
lover of Israel could have seen. Hess stresses uncompromisingly 
the duty of every Jew to carry out every rite, every ceremony of 
his faith ; but, and this is the point, the duty is not a duty to God, 
nor is it a pure meaningless habit — no! it is a duty to his nation. 


The New Nationalism. 


The new nationalism was an appeal to something even more 
basic than Orthodoxy. The whole thesis of this article up to 
the present has been to show that orthodoxy as practised for many 
hundred years was bound to break down for one simple, but 
vital, reason. Orthodoxy would only stand external tests when 
it was joined by an intimate and conscious relation with the 
Jewish mind. ‘So long as Orthodoxy remained the expression 
of the outlook on life of the Jewish mind — altering with that 
outlook — Orthodoxy would stand any test. But once remove 
this intimate relation — this harmony between the mind and its 
product — as was done when the religion was fixed and change 
prohibited — once do this, and Orthodoxy will last only so long 
as circumstances keep it untouched, and unquestioned, by exter- 
nal influences and comparisons. 

This is what, in fact, happened. This explains the wonderful 
endurance of the religion ; it also explains its sudden danger. 
Nothing but a miracle, it seemed, would prevent a complete 
break-up — and that miracle was Nationalism or Zionism. 
Zionism is not a substitute for Orthodoxy — this cannot be too 
much emphasised — the person who makes such an assertion is 
thinking confusedly — it is like saying “I have ceased to be a 
Roman Catholic and have become a Socialist ’’. Zzonism is the 
weapon which evolution is using to bring Orthodoxy into harmony 
with the fewish mind, and the Fewish mind into harmony with 
Orthodoxy. The process is not a conscious one, nor is there 
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anything spectacular about it. As the Jew becomes a nationalist 
he becomes imbued with the true Jewish outlook and loses the 
accretions and perversions of his exile. Orthodoxy will alter in 
its very essence ; and in proportion as it comes to coincide with 
the expression of the Jewish outlook, it will become fresh and 
spontaneous. 

With this revival of the spiritual impulse comes the revival 
of the idea of the Jewish Mission. The Jews are a people endow- 
ed with great spiritual and ethical personality. In religion they 
led the world ; but they led it by example, not by proselytism. 
In just that way do the Jews hope to lead the world in sociology 
and the introduction of spirituality into politics, especially inter- 
national politics; their old passion for “ Justice, Truth, and 
Holiness’ is again aflame! The struggle for self expression 
begins : the struggle for self-preservation sinks into insignificance 
in comparison with it. 


Is there a Religious Renaissance ? 


A criticism, and, indeed, an apparently valid criticism, of 
the above exposition would be — “ You indicate a substitution of 
the national for the sectarian standard: you indicate, too, the 
substitution of a creed based on pragmatism for one based on 
habit ; all this is very well in theory ; but the picture presented 
by the Jews of Europe today seems to indicate that it does not 
explain the facts. ‘Take England : synagogues are empty — the 
Jewish home life is losing its peculiarity — the movements for 
cultural assimilation are increasing — there is even in being a 
movement for religious assimilation — how fit these facts into 
your theory of a regeneration?’’ My reply is that they do not 
fit into the scheme for regeneration — they are preliminary to it ; 
they are the evils of an interregnum, when old standards have 
been found wanting and new standards do not yet command 
universal allegiance. What proof have I that these new stand- 
ards will ever command universal allegiance? No other than 
the conclusions arrived at by a historical study of the present 
position, of the bases of the problem, conclusions corroborated 
by the phenomena clearly evident in all European countries. 
The present is essentially a period of transition — when the habit 
of Judaism is yielding place to a living, self-expressive Judaism. 
Naturally there are many who have lost the habit and not yet 
realised the inherent and national significance of Orthodoxy. 
There are also many, especially of the student generation, who 
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have lost the habit of Judaism but are névertheless staunch sup- 
porters of Orthodoxy because of its inherent value and because it 
expresses the outlook on life of the wisest of our thinkers — of 
Jewish thinkers of the past. These two types are found through- 
out the European countries. Where emancipation has been 
earliest, as in England, France, and to a certain extent Germany, 
and the process of breakage with the past is far gone, there 
appears to be nothing as yet to replace old beliefs — except 
perhaps Zionism ; and Zionism, as has been said, is not in any 
sense a substitute for religion — it is merely a weapon which is 
to stimulate the Jewish consciousness to the task of attuning ortho- 
doxy to itself. Generally, it will be found that there are no 
clear-cut divisions in these countries — the atheist shades into 
the agnostic — the agnostic into the non-practising Orthodox 
Jew — the non-practising Orthodox Jew into the practising 
Orthodox Jew; similarly the atheistic Zionist shades into the 
non-practising Zionist, the non-practising Zionist into the Zionist 
who loves the faith of his nation, loves it for its truth and its 
beauty as much as he loves the Holy Land ; the one for him is as 
much a part of his people, as much full of the soul of his people 
as the other. In England for instance you will find a great 
laxity in religious observances ; you will find an inferiority com- 
plex among certain Jews when comparing their ancient culture 
and civilisation with modern cultures and civilisations. That 
is one side of the picture. On the other side you will see a 
glowing enthusiasm for all things Jewish, an assertion of the 
value of the Jewish aspect of things, a realisation that because 
things Jewish are different from things non-Jewish it does not 
necessarily mean that they are inferior. You will find also a 
growing body of pragmatists to whom orthodoxy is sacred because 
of its inherent value in helping to the attainment of the good 
life. 


The Failure of Liberal Judaism. 


Liberal Judaism may be mentioned here, but only in order 
that it may be pointed out that it must fail as a substitute for 
Orthodoxy. It pretends to strip Judaism of superfluous foliage ; 
in reality it removes the very roots of our faith, and there remains, 
indeed, a belief, a theism, but nothing more. Liberal Judaism 
lacks the most vital necessity of any living creed — the personal, 
the national touch. On its practical side Liberal Judaism is 
merely an unprincipled yielding to convenience. On its theore- 
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tical side it is founded in the fundamental fallacy that the ideal 
faith is the one to which everyone can subscribe. It forgets 
that with present day human psychology and especially with 
present day Jewish psychology that faith will appeal to the 
many which demands least sacrifice, spiritual or material. In 
other words Liberal Judaism is becoming more and more every 
day the negation of Orthodoxy and nothing more ; it is becoming 
weaker in moral fibre if not in numerical strength. 


Where Hope for the Future Lies. 


England, France and Germany, to some extent, display the 
advanced symptoms of the process suggested in this article. In 
the countries emancipated later Poland, Roumania, Russia, Hun- 
gary, we find the process in a much earlier stage of development. 
Here the divisions between Orthodox and non-Orthodox, Zionist 
and non-Zionist are clear and as yet firm. ‘There is either the 
strong uncompromising Orthodoxy of the exile period or there 
is utter laxity and assimilationism. Here, too, however, we see 
how the growth of the national idea is breaking down these clear- 
cut barriers. By appealing to the Jewish consciousness, whether 
in Orthodox or non-Orthodox, Zionism is gradually stimulating 
the necessary sympathy between the Jew and his traditional 
faith which will lead to the new Orthodoxy to which all may 
subscribe. But the process here is slow. ‘These countries con- 
tain well over 80 per cent. of the Jews in Europe and it is upon 
them, to a very large extent, that the future of European Jewry 
depends. Among them staunch orthodoxy is still the rule. In 
most of these countries the old conditions of persecution and 
exclusiveness prevail, with the result that the transition from the 
old to the new has not yet begun in earnest. When it comes it 
will be interesting to see how far the process there is analogous 
to that, say, in England. A careful consideration of the position 
of the Jews of Central Europe gives room for the hope that in 
them will be found the staunch, non-compromising spirit which 
will help Judaism, with less danger, through a most critical period 
in its history. 

The conclusion of the whole matter is this. We are in the 
midst of a period of transition. We must bear this in mind 
when we look around and see numberless trends of thought, when 
the sight of a serious religious break-up discourages us, or when 
we are stirred to enthusiasm by an encounter with a Jew of the 
true Orthodox type of the past. These are the raw materials 
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which the awakening of the inner consciousness of the Jews, the 
revitalising of the Jewish mind, is transforming, and will trans- 
form into a creed, based inevitably on the Orthodoxy of the past, 
but infused with the new life that is stirring our race to its depths. 
Jewish orthodoxy for the greater part of the exile and especially 
from the sixteenth to the nineteenth century, the Dark Ages of 
our history, had been at a standstill ; it had become from its very 
fixedness merely a habit. Whilst the mind of the Jew did not 
develop and extend its outlook (however active it might be) the 
effects of this stereotyping of orthodoxy were not felt. With 
emancipation and the inevitable sudden extension of outlook of 
the Jewish mind, its harmony with orthodoxy was rudely dis- 
turbed and a great dissolution seemed inevitable. Zionism has 
prevented and is preventing, this, by an assertion of the inherent 
value of the Jewish mind and all its products ; and this assertion 
must and will have its effect in restoring the old relation between 
outlook and an Orthodoxy based on the past but brought into 
harmony with the present. This process will take time and 
will be accompanied by disturbing phenomena ; but a calm view 
of the factors which really will count in the long run, gives cause 
for nothing but hope. 


@ 


Are Jews Desirable Citizens ? 


By Oscar SCHMITZ 
(Translated from the German) 


The Jews enter into the history of Europe not as a guilty 
but rather as an unfortunate people, driven out of their true 
home. The very faults with which they may be reproached are 
not the faults of Jews as such, but those fruits of bitterness which 
would be developed in any human group that found itself similarly 
placed. These faults are however there. It does not greatly 
help the Jew to excuse his shortcomings by the Ghetto. It is 
certainly good to realise the origin of one’s faults if that realisation 
brings with it the desire and intention to get rid of them. Most 
of us however only recognise the psychological grounds of our 
failings in order to excuse or perhaps even justify them. In former 
times the man who found it difficult to submit to the demands 
of life, did at any rate make the attempt ; now, if he has a smatter- 
ing of psycho-analysis, he knows that he is suffering from 
a father and mother complex —, and henceforth peacefully folds 
his hands and does nothing, or perhaps even looks on himself 
as a tragic personality with the right to be taken seriously. 


The Invisible Ghetto. 


Those who justify the faults of the Jews by the Ghetto at 
least admit those faults. As regards others, this implies an 
injunction to throw no stones, but for the Jewish critic himself 
it amounts to this: Whether it is our own doing or not, the 
fact remains that we have developed certain failings. A prelimin- 
ary step to the attainment ofsequal rights, then, must be the 
strong determination to get rid of these failings, and the greatest 
hindrance to this is the constant wavering between a casuistical 
denial and a psychological explanation of them. If they are not 
there, then it is impossible for us to explain them, but if we 
explain them, then clearly they are facts, and facts must be 
reckoned with. Now it is actually possible to rid ourselves of 
our faults by a true understanding of their causes. We are only 
at the mercy of these causes because we yielded to them blindly 
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in a state of youthful ignorance. A man of true perception could 
live in the Ghetto or in the slums without falling a victim to 
the evil influences of his surroundings. We live at a time when 
there is a great deal of talk about perception ; if to this perception 
of causes is joined, whether in the individual, the people or 
the social class, the unsentimental determination to remove them 
as far as possible, and where this is not possible, not to yield 
to them in future, then the first step has been taken towards 
overcoming these causes. So with regard to certain Jewish or 
so-called Jewish qualities, for, as I have already said, they have 
nothing to do with race. The Ghetto has long since disappeared. 
The Jew enjoys to-day the right of free access in all civilised 
states; all the rest, and in particular admission into society, 
depends on himself. Popular prejudices cannot be removed by 
acts of law. The emancipated Jew often still lives psychologically 
in an invisible Ghetto, and this prevents him from showing 
himself as he really is. 


How Escape is Possible, 


The whole difficulty is that most people no longer believe 
in the mystery of psychological change which was familiar to 
religious ages in the frequently occurring phenomenon of 
conversion and re-birth. One of the chief mistakes of the modern 
Jewish scientist in particular is, or was until quite lately, his 
entire abandonment to causal-mechanical processes of thought. 
This materialistic science, which, it cannot be too often repeated, 
is not exclusively Jewish, but which is accepted by the over- 
whelming majority of intellectual Jews to-day, including all 
liberals and socialists, admits only what is capable of proof, 
whilst that which is experienced, and can be known only through 
experience, the spontaneous living element, bringing with it at 
each moment new possibilities, is more or less ruled out of 
account. The character of this living force is not change — the 
modern Jew is capable of changing more quickly than the Aryan 
— but transformation, and the inner meaning of all religious 
discipline — including that of the ancient Jews — is to promote 
such a transformation. This procedes no doubt from perception, 
not a perception of the nature of the transformation — which, 
until it has taken place, is not capable of being perceived — but 
a perception of the causes of the arrestment and paralysis from 
which we have hitherto suffered. If we perceive a cause. which 
is acting as an obstacle to our spiritual development, our inner 
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being (though this is in itself incapable of being known) is free 
to unfold to new life, and to surprise our unsuspecting intellect 
with a wealth of fresh treasures. None of us can know what 
he himself is, what a German is, what a Jew is, but only a little 
psychology is necessary to see that pharisaism, for example, is 
a hindrance to the Jew. I use this word in its New Testament 
sense, and shall go more fully into the question later on. He who 
frees himself from the causal “ historical ” hindrances to his 
development, opens the way to the unfolding of his deepest and 
most mysterious self. But he who denies these hindrances or 
tries to turn them into virtues, building up on this fictional 
basis a mysticism of race, he who tries to put into words the 
mysterious character of a people, which can only be lived and 
never expressed condemns both himself and it to stagnation, 
to the mere appearance of life; and while apparently moved 
by passion is in reality only intellectual. 


The Factors of the Problem. 


Let us now take the Jews of to-day as they present themselves 
to unprejudiced eyes. First of all, there are the litteralist Orthodox. 
These cause no difficulty at all. In civilised countries their religious 
observances are not interfered with. They can scarcely expect 
to take part in the public life of the peoples amongst whom 
they live, since some of their rites, the observance of the Sabbath, 
for example, make this impossible. ‘They would in any case 
hardly wish to do so. Although the orthodox group is by far 
the most numerous, it comes as little into question in the conflicts 
of to-day and to-morrow, as that of litteralist Christians. 
It is possible that the Jewish masses will one day exchange their 
narrow orthodoxy for Zionism, but that will only be the case 
when Zionism has worked itself out and has no longer a historical 
significance, just as to-day the Aryan masses have exchanged 
Christianity for materialism, now that it has long been abandoned 
by intellectually leading circles. 

But for the moment Zionism is a historical force, and for 
that reason it is worth while considering it seriously. For the 
time being it represents the truest and most living side of Jewish 
life, and against it, therefore, as against all true life, there can 
be no arguing. We may hope that it will cast off certain character- 
istics and thus proceed to a more complete spiritual development. 
I can see no reason why Zionist Jews who possess European 
citizenship should be treated differently from other naturalised 
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foreigners, who, without breaking with their spiritual inheritance, 
have taken upon themselves the obligations of citizenship towards 
the nation whose guests they are. Their general human ideals 
are exactly the same as those of an idealistic German, French- 
man, or Englishman, their ethical code is in no way different 
from that of Europe. They are completely Europeanised, they 
are — why should we hesitate to use the word ? — Christianised. 
I do not mean this of course in a literal sense, in which it would 
not apply either to the average cultured German, but the develop- 
ment of feeling which Christianity brought to heathen Europe 
has been shared by Jews as well as by the professedly Christian 
European, and this provides a common basis of experience much 
more real than the vague and shadowy distinctions of race. 
How far do the Jews belong to the Semitic race at all ? Many 
Jews have Hetite skulls and many Saxons Mongol skulls. The 
whole thing is vague and- of little practical value, but the fact 
that the Jewish ethical code has been affected by Christian feeling 
is a fact; some Jews are in truth more Christian in spirit than 
many Aryans, who have remained heathens at heart. The very 
reproach that we are entitled to bring against Zionism is its 
acceptance of the rude heathen worship of the tribe which marks 
the nationalist Aryan, but which for Zionism is a retrogression 
to the time when Jahve was still a heathen idol, not so much 
better than his neighbours Baal or Dagon. 


True Nationalism. 


The next point to be noticed with regard to the distribution 
of the peoples is, as it seems to me, that nationality has certainly 
the very highest value, but a purely spiritual value. It has as 
ittle to do with politics as art or science — that is, absolutely 
nothing. Only when it is interfered with are its representatives 
forced to take political action in order to obtain protection 
against this interference. There is undoubtedly a historical law 
in accordance with which a civilised people gradually overcomes 
its ruder neighbours for their own advantage and in virtue of 
this law nationality always makes itself felt outwardly in the 
form of conquest. But the relation is different between peoples 
at more or less the same stage of civilisation, amongst whom 
the process of individualisation has at any rate begun. And this 
is now the case with all the peoples of Europe, including the Jews. 
Here then all political nationalism which is merely directed to 
external aggrandisement is a destructive retrogression. The 
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political aim of all European nationalisms must be looked upon 
as reached, as soon as the national minorities — as has long 
been the case for religious confessions — have received inter- 
nationally guaranteed protection in all countries. It is to be hoped 
that the League of Nations will regard this as one of its first 
tasks. It is in reality indifferent to what political group we 
belong, if in each we are free to give outward expression to our 
own national values. The Jews should be regarded as such national 
minorities. That should not prevent their native land of Palestine 
being given back to them as their home, but the very fact that 
it can only receive a fraction of them makes it necessary that 
Zionism should be understood in a spiritual sense ; — they may 
be Zionists without actually living in Zion, or even wishing to 
do so. The reply of the late Baron Rothschild of Paris, when he 
was asked whether he wished to become a Zionist, was intended 
doubtless as a witty sally, but it goes deeper than mere wit. 
He said “ Yes, if the Zionists will make me their Paris ambas- 
sador ”. It is quite easy to imagine Zionist ambassadors in 
Germany, finding their bodily home there, whilst their spirit 
would be rooted in Zion ; this would not however prevent their 
having a spiritual connection with Weimar or Vienna as well. 
I should look on such Jews as very valuable citizens ; they would 
enrich our spiritual life, and at the same time such an arrangement 
would permit the modern Jew, who can no longer be such after 
the orthodox manner, but does not wish to give up modern 
civilised life in order to dwell in a stony and barren land, the 
possibility of remaining a Jew in a sense which would command 
the respect of his fellow citizens and favour the development 
of a higher humanity. In a word, in a Zionism which was freed 
from its “ nationalistic ” accretions, the Jews would find some- 
thing analogous to the unconfessional Christianity of many 
modern Aryans. We shall see in a moment the importance of 
such a line of development amongst Jews to the peoples amongst 
whom they are living. 


The Real Difficulty. 


I have shown that the true Jew, that is the Jew to whom 
Jewry is still a living thing, can be a desirable citizen in Aryan 
countries. The case is much more difficult with another group, 
which, though not very large in numbers, is the most influential, 
embracing as it does the whole of the Jewish upper class, in 
as far as this is not Zionist. It is this group, the group of the 
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lukewarm, which is really at the bottom of the antisemitic 
question. It will be said that the majority of Christians are also 
lukewarm, but in the first place they are the hosts, and enjoy 
the privilege of being what they are because they are not looking 
for welcome or the recognition of any special value, and in the 
second place their lukewarmness only concerns the Church as 
an institution. Outside this there is an Aryan Christian culture 
to which, in spite of their lukewarm attitude towards the Church, 
they belong in spirit and in which their children grow up. As 
I have already said, modern Jews have a much larger share in 
this culture than they have realised in the past ; it is quite possible 
to be a part of this culture and at the same time to be a Zionist. 
But there is no corresponding Jewish culture outside the syna- 
gogue and Zionism, and for this reason so many cultured Jews 
were adherents before the war of a type of internationalism which 
sought to do away with the national spirit in others also, whilst 
the internationalism that is growing up to-day recognises national 
differences and seeks to embrace them. 

What then does Jewry stand for amongst those numerous 
Jews who have no orthodox belief but will not adopt the Zionist 
standpoint ? There would certainly be far fewer of these if 
Zionism, as suggested above, were to take on a more definitely 
Spiritual character, for it is just its narrowly nationalist impress 
which is so unwelcome to this sceptical type of Jew. Jewry of 
this class really stands for nothing, it is a mere psychic complex, 
a collection of artificially fostered feelings, the original cause of 
which, the oppression of the Jews, has long ceased to exist ; 
and it is for the sake of people of this type that the modern 
Jewish question has been raised. 


The Déraciné Jew. 


The déraciné Jew has only two choices open before him. 
He may turn towards Zionism, and working in a creative spirit 
by virtue of his very scepticism, endeavour to free it from its 
narrowly nationalistic tendencies. He may however on the other 
hand, without turning his back on old memories, enter resolutely 
the Christian-Aryan sphere of culture to which he has long 
ceased to be a stranger, and from which only artificial consider- 
ations have held him aloof. Men of action as well as men of 
thought have shown that this is possible. Benjamin Disraeli 
paid homage all his life to his Jewish ancestry, but was at 
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the same time a baptised Christian and an Englishman, and 
both Jew and Briton number him to-day amongst their great 
ones. He represents a synthesis between Asia and Europe. 
Bergson on the other hand has entered thoroughly into the 
French spirit. Friedrich Gundolf too must be numbered amongst 
the products of Aryan culture. In his book on Julius Caesar 
he stands above all Jewish and Teutonic prejudice. Like Disraelt, 
his position as a sympathetic outsider gave him a better under- 
standing of the value of the Gojim than most of those who 
belong to their ranks. Disraeli first made the Briton understand 
where true British greatness lay. Gundolf has written the history 
of the glory and influence of Caesar with a truth of perception 
that makes his book a classic. Both fed their spirits on Aryan 
culture, and therefore were able to feed in turn those who came 
beneath their influence. In Stefan Zweig’s “ Kampf mit dem 
Damon ” a Jew deals in a sympathetic and therefore fruitful 
manner with the greatest Aryan problematic thinkers, Nietzsche, 
Kleist, and Hdélderlin, and brings them closer to the under- 
standing of the German people than they had hitherto 
been. 

Why is it to the advantage of Aryan society that the déraciné 
Jew should take one or other of these courses and give up his 
present doubtful position ? Because this position makes him 
an undesirable citizen. It is he who by the artificial maintenance 
of his merely external separateness nullifies all the advantages 
of the legal emancipation of the Jews. Whatever attitude we 
may take up towards him, nothing can remove his sense of 
resentment at being a Jew, and as this word has no real meaning 
for him, he gives it half unconsciously an association of inferiority. 
Feelings of inferiority however are, according to the law discover- 
ed by a leading Jewish psychologist, always accompanied by an 
exaggerated self-assertion. ‘The déraciné Jew clings feverishly 
to this sense of inferiority as his lawful possession, and in his 
role of the eternally injured party, continually demands special 
consideration and even goes so far as to bring about situations 
that shall invite unjust treatment, so that he may prove afresh 
what an evil fate has befallen him in being born a Jew. He who 
feels himself inferior becomes so; he who is set on being an 
outsider and an outcast, ends by being one, even though all 
doors are open to him. That in the face of such behaviour they 
shut again, is his own fault, but it gives him a certain grim 
satisfaction, since it furnishes him with fresh arguments against 
the oppressor. 


- 
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The Evils of a (Negative Attitude. 


I am describing here extreme instances. The great majority 
of déraciné Jews are mild Saducees, friendly and sensible, often 
more generous than Christians in a similar economic position ; 
they too suffer at times from the sense of “ not belonging ” but 
it is a chronic aliment and they get used to it. They ought how- 
ever to reflect on the spiritual harm which they are inflicting 
on their children when they shut them out from the culture 
of the people among whom they are living for the sake of a 
merely nominal adhesion to Jewry, while at the same time they 
are unable to give them an equally valuable Jewish education. 
There is and can be no such education, for, as I have already 
said, there is nothing for the Jew analogous to that Christianity 
which the cultured Aryan finds outside the Churches. The 
latter sends his children to church until they are confirmed, after 
which their religion becomes a personal matter, but even those 
who then turn their backs on constituted religion generally do 
So in a religious spirit and retain all their lives a natural drawing 
towards intercourse with the Divine which must be altogether 
lacking in a person whose contact with religious matters in his 
earliest years has not been through faith, with its appeal to feeling 
and experience, but through religious history, which appeals 
merely to the intellect. How foolish is this fear of stupifying 
the intellect of young people or of the masses by symbols which 
make the unproved and unprovable a living reality to them ! 
How incomparably more important it is to have at least experienc- 
ed this reality. Could anything more foolish be imagined than 
the confession of faith pronounced by the children in 
Madame Lenin’s schools : “ We believe in no God.” Naturally 
the children will at once ask what it is that they are not allowed 
to believe in, and this must then be explained to them. Here 
we have the Jewish spirit in its most negative and disintegrating 
form. It is better that a person should remain throughout his 
whole life bound to these primitive symbols than that he should 
give them up without at the same time retaining their spirit and 
essence, or that he should never have had this experience at all. 
This experience of childish faith is wanting in the case of the 
children of merely nominally Jewish parents. They often lack 
also the experience of the fairy-tale and the myth, for where 
there is no religion, all primitive conceptions must be explained 
on rationalist lines, and the bored pupil soon comes to prefer 
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detective stories. I am of course fully aware that the situation 
is exactly the same in many non-Jewish homes, but this merely 
goes to show that this spiritual impoverishment is not specifically 
Jewish, but is rather the mark of the déraciné in general. But 
as the large majority of cultured Jews are déracinés of a particular- 
ly intelligent type and possess a leading position in the intellectual 
world, they become the most definite representatives of this 
irreligious rationalism, and their children, whose superficial 
superiority has a fascinating influence over unripe minds, do 
actually lead away many Aryan children, whose parents are no 
longer very sure of themselves or their views. 


ar 


The Revolutionary Type. 


In this way these déraciné Jews, who may be personally most 
estimable, throw up a very questionable type whose inmost being 
consists in having no ties, spiritual or material. These are the 
undesirable Jews — undesirable also from the point of view of 
the Orthodox and the Zionists — who act everywhere as a 
disintegrating, dissolving, undermining element. They are 
capable of possessing without having the slightest spiritual 
relation to their possessions, and this makes it possible for them 
to lead lives of luxury and at the same time to proclaim them- 
selves communists. In such a form, deprived of all dignity and 
moral worth, property is in truth an evil and gives a certain 
justification to the arguments used against it. ‘This detached 
type is sometimes highly cultured and intellectual, but at the 
same time denies the existence of the spiritual, in which it sees 
merely the product of matter. I repeat that Aryans are also to 
be found in this category, but for the liberal and socialist Jew 
it is the only possible point of view. It is perhaps not altogether 
correct to speak of these people as having no ties ; they live in 
a very network of ties, but their relations are not relations to 
reality, but to some other relationship which comes between 
them and reality. This is most clearly shown in connection with 
modern psychology, which has substituted for the soul the idea 
of the totality of psychological processes, the so-called “ psyche. ” 

It is from this intellectual type that the true revolutionary 
springs. It cannot be denied that the percentage of Jews amongst 
the revolutionaries of Russia, Hungary, and Germany is a 
devastating witness against these déraciné Jews. Socialism is 
certainly not a Jewish invention. It is to be found in the old 
Germanic law and also in the Slav, but Jewish déracinés have 
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poisoned it with the most unsocial element that it is possible to 
find — pharisaical class-hatred. They have created an artificial 
connection between the unreal utopian visions of the intellectual 
déraciné and the real sufferings and need of the people, a connect- 
ion which has made the social problem almost impossible of 
solution, and offers a challenge to the whole system of European 
civilisation. 


The Spirit that Denies. 


And this brings us to the very heart of the question of which 
the desirability of the Jew as a citizen is only a part — the question 
of the evil spirit of the Jewish race. All races have such an evil 
spirit, which presents itself to the superficial judgment of its 
neighbours as an utterly undesirable element, as something the 
destruction of which would enable the world tolivein peace. The 
French, Germans and English have all, in each other’s eyes, such an 
evil side which forms a hindrance to mutual understanding and 
peaceful cooperation. When I speak of the evil spirit of the Jew, I 
do not therefore do so in the spirit of the antisemitic nursery 
tale, in which the Jews are the black sheep and the Aryans the 
white, but merely because it is with the Jews that we are here 
specially concerned. And while the faults mentioned here as 
characterising the unattached Jew may be due rather to his 
being unattached than to his being a Jew, we nevertheless find 
in the Old Testament a tendency towards this very spirit. The 
evil spirit of the Jews then is that pharisaism of which I have 
previously spoken, which is continually making itself felt in 
opposition to the sadduceeism of the worldly. This spirit looks 
for the coming of the Messiah, but at the same time sees to it 
that no Messiah does ever come. The Messiah must remain 
unreal, must never be present and actual ; that is the peculiar and 
highly dangerous form of the Jewish spirit of denial, essentially 
different from the Indian, which is so much more logical and 
therefore without danger for others. The Buddhist, for example, 
withdraws himself from the world and allows the wheel of being 
to come to a standstill within his soul, so that he may enter upon 
Nirvana. That is a private and personal affair, vast as its concep- 
tion may be. But the Pharisee denies the world actively, he 
endeavours as far as possible to prevent the realisation of form, 
and in this endeavour he is driven on by a demonic passion. 
This apparent denial is therefore in reality an acceptance of the 
world, but in a negative sense. The Buddhist would rejoice if 
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the world around him ceased to exist, if new forms of life no 
longer appeared, for then his function of denier of life would 
no longer be needed. It is for this reason that we find so few 
Jews in the modern tendencies which are seeking to learn from 
the wisdom of the East. Their restless spirit would ill support 
the eternal sabbath of Nirvana or Tao. 


The Conquest of the Demon. 


It was representatives of this spirit of denial who called upon 
Pompey to destroy the independent Jewish kingdom of the 
Hasmonaeans, but they were justas little willing to accept the rule 
of Rome or the culture of Greece, and still less ready to accept 
Christ. They are the spirit that ever denies, and they hide this 
tendency und.r an apparently enthusiastic acclamation of a 
utopian vision which can never be realised, the coming of the 
Messiah. Should he come in reality, they would be driven, like 
Judas, to hang themselves, seeing that they are utterly incapable 
of acceptance. They represent merely a fraction of the Jews, 
whose Aryan comrades in spirit are the English Puritans and 
certain German Protestants who continue to protest even when 
there is nothing left to protest either for or against. Antisemitism 
as directed against this type is folly, and the demon cannot be 
conquered by folly. But through perception he may ; when we 
know his name we may succeed, not indeed in removing him 
entirely, but in escaping from his power as far as we ourselves 
are concerned. The individual Jew therefore need not become 
a representative of this evil spirit of destruction, if he recognises 
it for what it is and recognises also the fruitful, life-giving 
side of his Jewish heritage, nor need the Aryan fear this Jewish 
demon, in contact with which he attains to a clearer perception 
of his own true nature, and at the same time realises his own 
over-great tendency to remain fixed and contented with what is. 


The Zionist Movement 
By PauL GoopMaN. 


The Zionist Movement is one of the modern manifestations 
of Jewish life, but its roots reach back to the remote past of the 
ancient race that, throughout the ages, has regarded Palestine 
— Erez Israel — as the Promised Land. The same national- 
religious impulse that led to the Restoration under Ezra and 
Nehemiah in the sixth century B.C. has animated the Jews 
since the days when, with the destruction of the Second Temple 
in the year 70 C.E., the independence of the Jewish people in 
its native land came to a tragic end. 

The hopes engendered in the prophecies of old have found 
passionate expression in the liturgy of the Synagogue, and Jews 
have taken hold of the faintest opportunities that offered them- 
selves for re-settlement on the soil that has always been held 
as sacred, where it was believed that in Zion the Shekhinah (Divine 
Presence) dwelt in an especial way and to which the faces of 
Jewish men and women in prayer were turned all over the world- 
wide Jewish Diaspora. 


Emancipation andjits Results. 


It was only towards the middle of the nineteenth century, 
when the claim for social and political emancipation arose in 
Western lands, that the idea of the Restoration weakened. The 
movement for the liberation of the Jews from the oppression to 
which they were everywhere subjected led to the feeling that, 
if the Jews were to become integral parts of the population amidst 
which they lived, they had to divest themselves as far as possible 
of the characteristics which distinguished them, and manifest 
their desire to share the destinies of the nation to which they 
belonged geographically, politically and culturally. The hopes 
and prayers for the Return to Zion were, therefore, considered 
as, more or less, differentiating the Jews from their fellow- 
citizens in their common patriotism, and, in the ensuing doctrinal 
and ritual reform of the Synagogue, the references to the millenial 
aspirations of the Jews were toned down, or even eliminated. 
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This process of adaptation of the Jews to their dominant 
surroundings gathered strength, but received a severe check 
with the rise of the agitation against the Jews as a social and 
economic factor known under the pseudo-scientific term of anti- 
semitism. The outbreak of the Russian pogroms in 1882 and 
the barbarous legislation against the Jews in the Empire of the 
Tsars that followed, turned the hearts and minds of many Jews 
towards their ancient country as a land of refuge, where they 
would not only be permitted to live in safety and honour but 
would be able to develop spiritual and intellectual values on 
Jewish lines free from the alien influences which restricted the Jews 
even in those countries where they were nominally emancipated. 
This desire for the religious-national revival of the Jewish people 
had already found powerful support in Western Europe through 
Sir Moses Montefiore (1785-1885) and Baron Edmond de 
Rothschild, but in Eastern lands the Return assumed a democratic 
character, in which the academic youth led the way. These so- 
called Hoveve-Zion (Palestinophiles) made various attempts to 
settle in agricultural colonies in Palestine, recognising that only 
by a close association of the Jews with the soil would they again 
rise as a productive people on its own land, freed from the blight 
of the middle-man to which they had been condemned by the 
hostile legislation and administration directed against them. 

These attempts at the Re-settlement languished, however, for 
lack of an inspiring leadership and directing agency, until the 
appearance of Theodor Herzl (1860-1904) a German-Jewish 
man of letters, who convened the first Zionist Congress in 1897, 
and there created the world-wide Zionist Organisation with the 
aim “to establish in Palestine a home for the Jewish people 
recognised by public law ”. 


The Coming of Zionism. 


It was the Jewish University students who, from the very 
beginning, were the advance-guards of that Jewish nationalism 
which became known as Zionism. As the movement progressed 
and the number of Jewish students’ societies increased, they 
became the centres of a new conception of Jewish life, whereby 
the content of Judaism ceased to be purely ecclesiastical but 
assumed in outline the forms of a new, specifically Jewish civilis- 
ation. 

The Zionist Organisation, which had thus received the support 
of a large proportion of the Jewish intelligensia, headed by Max 
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Nordau and Israel Zangwill, gathered around itself all those who 
recognised that a return of the Jewish people to a nationally 
normal life would not only prove an alleviation of the economic 
misery which besets the Jewish masses in Eastern Europe but 
would also free the Jewish mind from the moral suffering to which 
it is subjected. The repression of the innate potentialities of the 
Jewish intellect in the high-schools and universities (where, as 
in Poland, Roumania,and Hungary, to this very day the numerus 
clausus has been applied to cripple Jewish talent), as well as the 
insurpassable difficulties placed in the way of the advancement of 
the Jewish academicians even in German-speaking lands have led to 
an untold loss to the progress of science, literature and art. It was 
hoped that the regathering of Jews on a soil made holy by them 
for the whole civilized world would produce again that creative 
impulse of which the Bible is the supreme production. 

The prophetic vision as well as the magnetic personality of 
Theodor Herzl gave to the conception of Zionism a breadth of 
outlook which far transcended the boundaries of Palestine or the 
racial and religious limits of the Jewish people. Imbued with 
an ideal in which the Jewish Messianic aspirations of social 
justice and national righteousness blended with modern conceptions 
of political freedom and human dignity, Herzl, in the ’ nineties 
of the last century, pictured in his ‘‘ Judenstaat” and “ Altneuland ” 
a Jewish commonwealth in which men of all races and creeds 
would live happily together, and in which the Holy Places in 
Palestine would, ex-territorially, become ground revered by all 
mankind. 

The efforts made by Herzl through the Zionist Organisation 
to come to terms with Turkey, as the suzerain Power of Palestine, 
proved, however, unsuccessful, though the Organisation continued 
to maintain the efforts that were made to support in Palestine 
Jewish agricultural colonisation, the revival of the Hebrew 
language as the language of modern literature and daily inter- 
course, the establishment of a Jewish University, the development 
of arts and crafts etc., on special Jewish lines. The opportunity 
clearly foreseen by Herz arrived when, during the Great War, 
Palestine passed out of the hands of Turkey, and the disposal of 
this land, so precious to the three religions of the Western world, 
became a matter of general concern. 


Palestine — the Jewish National Home. 


The historic connection of the Jewish people with. Palestine 
and its claim to reconstitute there its national home found 
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expression in the Balfour Declaration of the British Government 
of November 2nd 1927, whereby it undertook to “ use its best 
endeavours to facilitate the achievement of this object, it being 
clearly understood that nothing shall be done which may pre- 
judice the civil and religious rights of existing non-Jewish com- 
munities in Palestine or the rights and political status enjoyed 
by Jews in any other country ”. This Declaration, which was 
followed by the official support of other Allied Powers and the 
United States of America, has since been embodied and elaborated 
in the Palestine Mandate granted to Great Britain by the League 
of Nations, so that the political requirements of the Zionist 
Organisation may well be regarded as having been substantially 
attained. 

The Jewish people has, through Zionism, thus found again 
a centre in which its energies may be concentrated and whence, 
in days to come, the Jews of the world may draw spiritual sus- 
tenance. The Jewish Settlement in Palestine has, since the War, 
been re-enforced by a flow of immigrants to an extent of over 
100,000 souls, who have come to the Holy Land mainly from 
idealistic motives, Groups of Haluzim (pioneers), composed of 
younger people of both sexes, with a large infusion of university 
students! have taken to the cultivation of the land as the highest 
productive service they can render to the Jewish people, and, in 
the historic Valley of Jezreel and other parts of Palestine, the 
Haluzim labour under great physical privations in order to drain 
the marshes, remove the stones and make the long-neglected 
soil fruitful as of yore. To the witness of this unwonted Jewish 
patriotism there arises the picture of two thousand years ago, 
when the forefathers of the Jewish colonists of to-day fled, like 
their descendants, from the power of Evil in order to find peace 
in the vales and hills of a land where every view recalls moving, 
historic memories. Once again, the language of the Hebrew 
prophets is heard in the study and the market-place, and Jews 
are banded together, on co-operative or communal lines, in self- 


_ 3 According to the latest census, the number of Jewish workers 
in Palestine was 31,821, of whom 23,447 were in the towns. Their 
classification according to education al qualifications was as follows : 
1058 (4.4 per cent.) had been to a University ; 9,715 (40.4 per cent.) 
had been to secondary schools ; 7,217 (30 per cent.) to primary 
schools ;_ 5,257 (21.85 per cent.) to religious schools ; and 204 (1.1 
per cent.) to manual training schools, while 545 (2.25 per cent.) had 
ae no schooling. Over 20,000 of them could speak, read and write 
ebrew. 
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governing colonies where crime among themselves is unknown. 
The Hebrew University in Jerusalem, initiated by Albert Einstein, 
Chaim Weizmann and other scientists and savants and supported 
by wide academic circles, was opened by the Earl of Balfour in 
April 1925. It is developing through a number of research 
institutes, in which the physical needs of the country receive 
first consideration and where an effort is being made not only 
to investigate and develop the sources of Hebraic culture but 
where attempts are in progress to bring together once more the 
intellectual interests of the Jews with their Arab kinsmen. n 
the growing Jewish University Library, scholars of all nationalities 
and faiths are already finding a common meeting-ground. 


Hopes nd Ideals for the Future. 


The Zionist Movement — arising out of the prophecies sacred 
to Christian and Jew alike, and inspired by ideals in which Jews 
look forward to the Messianic Age to come and which Christ- 
endom has already found in the message of Jesus of Nazareth — 
is of interest to the world generally. We have here a conscious 
attempt on the part of a world-wide people to re-create new 
social conditions in the Holy Land; to become the interpreters 
of the West to the East; to bridge, in time, the profound gulf 
which separates the followers of Mohammed from the adherents 
of Jesus Christ. For the Jew, Eastern in origin and Western in 
experience, has now, in the highway between Europe and Asia, 
been given an opportunity to bring together by the peaceful 
means of the pen and the spade the conflicting sections of humanity 
in the land all of them call holy. This was the ideal of the Hebrew 
prophets ; it was also the ideal of the Theodor Herzl who, in 1903, 
at the end of his last presidential address and in the darkest 
hour of his disappointment, replied to the opponents of Zionism : 
“ We shall reply to them in the future. In our future,in our 
country. And our answer shall consist in the advancement of 
human civilization ”. 


Palestine: An Outsider’s Point of View 


By S.H. SEMPLE 


An intimate Arab friend, who is a man of social standing 
and literary attainments, once said to me: “If you hang up a 
roast of meat you do not leave the door of the safe open for the 
cat’s sake!” The meat is Jewish gold, and the cat is the impecu- 
nious, land-owning Arab effendi. I had listened to him detailing 
the iniquities of the system whereby, year after year, the fattest 
and the broadest acres of arable Palestine were passing into the 
hands of men who were sworn never again to allow them to pass 
to alien hands ; and I had suggested to him that surely the remedy 
lay in the power of the Arabs themselves ; that if, instead of gossiping 
the live-long day in cafés and paying a few visits yearly to the 
villagers who cultivated their lands, they turned out and carefully 
superintended their farming operations, agriculture might well 
become a much more profitable business. I was, of course, met 
with the rejoinder that nowadays you must invest capital to make 
farming pay ; that only a few wealthy landowners, such as you 
find at Nablus and Gaza, can afford to buy modern cultivators 
or ‘rise to” a Massey Harris reaper and binder. “ Somewhere 
there was a bottomless purse which provided these necessities 
for the Jewish farmer. ‘There were no Arab agricultural banks ; 
the Government loans were short term affairs; the Arab had no 
capital ; the modern methods were a luxury he could not afford ”’. 
And, truth to tell, were Boaz or Araunah to revisit the scenes 
of his activities in bygone days, he would find little or nothing 
new either in the Arab field or at the threshing floor. 


The Fate of the Arab. 


So, to change the metaphor of my friend, it has come about 
that the tempting bait sedulously dangled by the Jewish agents 
has been hungrily swallowed. Many an Arab is now without 
his lands. Where we once saw pairs of oxen scratch, with the 
primitive plough, the surface of the soil, we now see teams of 
well-fed mules draw the modern implement. The Arab is 
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elbowed on to the less productive or rocky uplands where he reaps, 
with the ancient hook, his scanty crop and makes a poor job of 
itvat the best. It may easily be understood how he looks to-day 
with jealous eyes upon his Jewish competitor binding by 
machinery the fat sheaves in the fields that once were his. The 
ignorant fellah with quiet resignation accepts the change as from 
Allah ; in town and city the politician raves at the British Govern- 
ment which, “caring more about material prosperity than the 
demands of justice, permits the steady influx of Jews to Palestine. ” 
“No sooner do conditions show a prospect of improvement than 
we are handicapped in a manner that is unfair and forbids our 
entry on a period of prosperity. Let the Balfour Declaration 
be revoked. Let immigration cease, or be reduced to reasonable 
figures. The inertia of centuries cannot be countered in a decade. 
Given time, the Arab is quite well able to make the most of the 
land of his fathers ”’. The Palestinian Moslems do not, of course, 
recognise what in Christian circles is often called “ the right of 
the Jew to return to the land of his forefathers’. “ We might 
with as much reason ” say they “ put forward a claim to return 
to Spain, which we occupied and ruled for a longer period than 
the Jewish stay in Palestine. And such a claim has only to be 
suggested to make it seem ridiculous in Western eyes. Balfour 
is the villain of the piece. Why should Arab rights go under 
because British statesmen are anxious in an hour of financial 
stress to make a bargain with Jewish moneylenders? Granted, 
indeed, that there is a second side to the Balfour Declaration, 
the mandatory Power looks on with indifference whilst the Arab 
parts with his patrimony, while it gives its blessing to the Jewish 
policy of acquiring the best lands. ” 


The Struggle Between Arab and Jew. 


The truth of the matter is that the large class of Arab cultivators 
are without leaders, and are helpless before this invasion of 
strangers who are skilfully piloted over their early difficulties. 
There has been no lack of orators to denounce as unworthy those 
who should parley with the Jewish buyer or to condemn such 
as accepted his offer, but there have been few ready to tackle 
the problem and work out a solution. Sporadic attempts have, 
it is true, been made by Arab groups — and even by the Moslem 
Supreme Council — to avert what seemed to be breaches of a 
Government Ordinance protecting the cultivator of the soil ; 
but, feeling that the dice were loaded against them, they have 
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had to retire from the struggle, beaten and further soured by 
what they deemed injustice. Arab leaders tell us that the process 
by which lands at Afuleh (in Esdraelon) and Athlit (in Sharon) 
were transferred to the present holders will not bear the test 
of scrutiny ; they add that they have no redress, as they can 
appeal only to the authority which has given the decision against 
them. 

The final outcome of the struggle between the Jewish immi- 
grants and the Arab occupants of the land is not difficult to 
foresee. The former bring with them to Palestine the skill and 
adaptibility that have been acquired abroad and are such a 
necessary element in successful colonising work ; all the trades 
and professions are represented among their ranks ; and they 
will hold together till they shall have acquired a preponderating 
influence in the country and every factor of production that 
is worth their attention, not even hesitating to employ Arab 
labour when to do so becomes a profitable investment. It 
will be left to the Arab labourer to help to enrich the Jewish 
employer, and to the Arab merchant to eke out a precarious 
living by selling commodities to his own people. 


The Jewish Effort : ‘A Striking Advance. 


If we turn to the subject of Jewish effort, there is much to 
record that is beyond the knowledge of the present writer, who, 
with his staff and students, leads a secluded and busy life in a 
Galilean hill city. One cannot, however, move about even a 
little without observing the signs of economic advance. Before 
the war it was usual to see large spaces on the plain of Esdraelon 
lying fallow, growing only thistles. At present you may scan 
this plain from the slopes of Tabor and fail to see any such 
sign of neglected opportunity. Dotted here and there over this 
vast area are Jewish settlements, foremost among them being, 
perhaps, Balfourtyeh, which is named in honour of the veteran 
statesman and supposed author of the famous Declaration. 
Plentiful harvests reward the labours of these newcomers, from 
the Russian pale and Galician or Roumanian ghetto, whose 
brawny limbs and healthy appearance form a pleasing contrast 
to the wretched physique so familiar to any who have toured 
the streets of Jerusalem or Tiberias and seen the merchant 
squatting amongst his wares or the rabbi wending his way to 
Bait Hammidrash. The plain of Sharon, likewise, shows to the 
casual onlooker a prosperity undreamt of in Turkish days. Here, 


mn f erect mins 


1927 An Outsider’s Point of View 241 


and only a few minutes’ walk from the outskirts of Jaffa, stands 
the mushroom city, Tel Aviv, where every effort possible has 
been made to bring to the East the habits, style of living and 
fashions of the West. The common tongue is Hebrew ; but not 
a little English is spoken. Whether this striking agglomeration 
of people is to settle there permanently, or whether the founda- 
tions of this new city are well and truly laid, time alone can 
tell. Here, also, is the centre of the fruit industry of Palestine. 
Wine is manufactured on a large scale and oranges are annually 
shipped in great quantities to Western ports. The Jews control 
the wine industry, but share with the Arab the profit from 
orange cultivation. Amongst the few other attempts that have 
been made to establish new industrial concerns, the cement 
factory at Haifa stands out as seemingly a distinct success. 
Experts testify to the excellent quality of its output, and it can 
draw an endless supply of raw material from the neighbouring 
slope of Carmel. ‘The famous Rutenburg scheme for providing 
electricity by harnessing the Jordan near its exit from the Sea 
of Tiberias is by some regarded as certain of success, by others 
already a doubtful proposition. Preliminary schemes are already 
in full working order in Jaffa, Haifa and Tiberias. They are 
presumably intended not only to bridge over the gap of time 
which must elapse before the larger scheme is realised, but also 
to foster in people’s minds the desire to have a plentiful and 
cheap supply of electrical energy. ‘Time alone can reveal the 
outcome of this venture, whether it be a purely economic one or, 
as is often alleged, a political affair. 


Educational Progress. 


The modern Jew appreciates the value of education and 
sends his daughters as well as sons to school. The Arab has 
hitherto been content to educate his boys alone, but may be 
expected gradually to follow the practice of other nations. 
Jewish schools exist in great numbers, and the language of 
instruction is, of course, Hebrew. Before the war Hebrew met 
in German a sturdy competitor ; but in several of the colonies 
it has been the medium of instruction for upwards of twenty 
years. There is a certain amount of co-operation in the planning 
of secondary education, that is, for matriculation standard. 
Over and above the Government secondary institutions there 
is an English College at Jerusalem and a Scots College at Safad, 
in the North, and in these latter Jewish students acquit themselves 
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very creditably. When the new University manages to get 
into full swing, Hebrew it is said will be used by the professors ; 
so that few Arabs will be tempted to enter as undergraduates. 
Indeed it seems plainly indicated that for higher education the 
Arab must for years to come look either to foreign universities, 
particularly the American University of Beirut, or seek the help 
that is given in foreign, mostly missionary, institutions in Pales- 
tine. Though it must be recognised that the Department of 
Education is making, amidst extraordinary difficulties, a praise- 
worthy effort to raise the standard of education in all grades. 


The Religious Aspect of ‘Zionism. 


It is very difficult in a short article to say anything that is 
adequate on the religious aspect of Zionism. Amongst the 
Jews themselves there are sharp divisions on this vital topic. 
There has been endless controversy on the question whether 
the Talmud as a Bible is better or worse than no Bible at all. 
Certain it is that the new generation is definitely intolerant of 
rabbinic legalism, and that its conformity to Jewish religious 
usage, as hitherto understood, is strictly ‘occasional’. The 
orthodox are scandalised at what they regard as atheism and the 
modernists openly pour ridicule upon the narrow dogmatism 
of the Talmud Torah schools. The attitude to Christians, and 
especially to Hebrew Christians, is frankly hostile. As Zionist 
dreams begin to be realised, and Zionists begin to feel that they 
have no longer any enemies to fear, this attitude is likely to 
soften down, and an eirenicon will be welcomed. 


— 
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The Hebrew University, Jerusalem 
By S. GINZBERG. 


The idea of a Hebrew University in Palestine was launched 
some forty years ago and'since then it has often been discussed, 
explained, glorified. It was not, however, until 1913 that defi- 
nite proposals could be submitted to the Zionist Congress and 
a decision could be come to to proceed with the founding of the 
University. Dr. Chaim Weizmann, then a Reader at the Univer- 
sity of Manchester and one of the ardent supporters of the idea, 
was entrusted with the preparatory work. Influential men, 
including Baron Edmond de Rothschild and the late Paul Ehrlich, 
were won over to the scheme ; the purchase of a site was carried 
through, and the initial form of the University — that of research 
institutes — had been defined and discussed, when the outbreak 
of war arrested the work. However, following on the Balfour 
declaration (by which the British Government recognised the 
rights of the Jewish People in Palestine) the idea was revived, and 
on the 24th of July 1918 the foundation stone was laid by 
Dr. Weizmann on the University site on Mount Scopus. Thus 
the idea of the Jewish revival in Palestine became inseparably 
linked with that of the Hebrew University. 


The {Opening} of 'the , University. 


There followed years of planning, discussion and propaganda. 
Funds were collected, additional property was acquired, and 
building operations were commenced in 1923. The first Insti- 
tutes — the Institute of Chemistry and the Institute of Jewish 
Studies, were opened in 1924, and on the 1st of April 1925 the 
University was formally opened by Lord Balfour, in the presence 
of Sir Herbert Samuel, then High Commissioner of Palestine, 
Lord Allenby, Dr. Ch. Weizmann, the President of the Zionist 
Organisation, representatives of the British and of several other 
Governments, and of more than sixty universities, learned insti- 
tutions and societies from different parts of the world. Since 
the opening of the University, Institutes of Microbiology, Hygiene 
Natural History of Palestine, and Mathematics, and a School of 
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Oriental Studies have been founded and have begun activities. 
Several important buildings are in course of construction, influen- 
tial committees for supporting the University have been formed, 
and a provisional Constitution has been adopted. A Board of 
Governors and an Academic Council have been constituted, and 
are now responsible for the future work and development of the 
University. So far the short life of the University has been a 
busy one! 


The University of ,To-Day. — Some Facts;and Figures. 


The University site of about forty-five acres occupies a pano- 
ramic position on Mount Scopus, one of the highest points in 
the neighbourhood of Jerusalem. To the west is the city of 
Jerusalem ; to the east, from an open-air theatre with some 
2500 seats hewn out in circular form on the slope, one looks over 
the wilderness of Benjamin, the Dead Sea and the Valley of the 
Jordan. On the further side, standing out in relief against the 
skyline, are the mountains of Moab. Thus far, however, it has 
only been possible to accommodate the Institutes of Chemistry, 
Microbiology, Hygiene, and the administrative offices in the first 
University building on Scopus. Across the road, an old- 
fashioned Arab house gives temporary shelter to the Institute 
of Jewish Studies. Another rented house, far away in the centre 
of the city, accommodates the lecture-rooms and reference libra- 
ries of the Oriental and Mathematical departments, and near by 
is the National and University Library, distributed between three 
houses. The Institute of Natural History of Palestine has had 
to be temporarily accommodated outside Jerusalem, at the Jewish 
town of Tel Aviv. The University has grown too rapidly for . 
its building programme, but with the completion of the structures 
now in hand, accommodation will be brought up to present 
requirements and those of the immediate future. A building 
for the Library was commenced last summer and is making good 
progress ; plans for buildings for Mathematics and Physics are 
only awaiting the approval of the Municipal authorities ; and a 
special Committee is already considering plans for a central 
University building that will provide accommodation for the 
Institutes of Jewish and Oriental studies as well as an Assembly 
Hall for the whole University. It is hoped that in some three 
years from to-day the University site will be crowned with the 
most impressive group of modern buildings in the country. It 
may also be hoped that by that time the progress of the Univer- 
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sity will have been so rapid as once more to have made its build- 
ings inadequate to its needs! 


The Financial Question. 


Naturally, such progress depends to a great extent on the 
material support that the University may receive. The burden 
is heavy enough. The assets of the University to-day are valued 
at some £125,000, and the funds required — and already pledged 
for the above mentioned new buildings — exceed £150,000. The 
annual budget is to-day some £35,000, and should be at least 
doubled within a few years. But if the task is great, so is the 
effort made. The Zionist Organisation, which carried through 
the preparatory work of setting-up the University, now shares 
that burden with Committees composed of influential men not 
belonging to that or any other party, but merely devoted to the 
University ideal — such as the American University Committee ; 
together with Committees of the academic professions (e.g. the 
American Jewish Physicians Committee formed for the support 
of the Medical Institutes); benefactors giving between them 
hundreds of thousands, like Mr. Felix Warburg, the late Mr. Sol 
Rosenblom and Baron de Rothschild ; associations of Friends of 
the University in countries like Poland, Lithuania, etc. where 
Jewish communities are poor in pounds sterling but can and do 
send their contributions in books and in students. So long as 
the University can maintain the great interest thus shown in it 
by the Jewish people no great misgivings need be felt about its 
future, whatever ups and downs may be before it. 


Those Who are Helping. 


In setting-up the administrative machine of the University 
every effort is being made to take advantage of the interest and 
cooperation of the Jewish world of science, of the influence of 
the friends and patrons of the University and of the enthusiasm 
of the Jewish nation generally. All sections are adequately 
represented on the Board of Governors of the University, which 
includes among others the greatest Jewish scientist of the age — 
Albert Einstein ; the greatest Hebrew poet, Ch. N. Bialik ; the 
first High Commissioner of Palestine, Sir Herbert Samuel ; the 
President of the Zionist Organisation, Dr. Ch. Weizmann (who 
is also the President of the University), the famous Jewish philan- 
thropist of America, Mr. F. Warburg, etc. The Board controls 
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the policy of the University and through its elected Chancellor, 
— at present Dr. J.L. Magnes, — conducts its administration 
in Palestine. Though the academic routine is directed by the 
Heads of the Departments and the University Council in Jeru- 
salem, an Academic Council, consisting of both the Professors 
in Jerusalem and of many prominent Jewish scholars in Europe 
and America, advises on questions of academic policy and will 
control the scientific life of the University, until such time as the 
University shall command sufficient staff, experience and autho- 
rity to dispense with guidance from abroad ; it will, however, 
always welcome the advice and interest of its friends the world over. 


The University] as a' Research Institute. 


The University has opened with a number of Institutes, 
mainly devoted for the present to research. Thus the Institute 
of Jewish Studies, conceived as a centre for promoting the know- 
ledge of Judaism, has already a staff dealing with the following 
subjects : Talmudic Philology, Jewish commentators on the Bible ; 
(a Professor will also lecture next term on Biblical exegesis) ; 
Gaonica ; Medieval Hebrew Poetry ; Modern Hebrew Literature; 
“Palestine Research’; Jewish Law, Jewish Mysticism ; Jewish 
Sociology. Excavations are also included within the activities 
of this Institute. ‘The School of Oriental Studies has established 
a Department for the study of Arabic literature, philosophy and 
Art. The Institute of Chemistry, with general and biochemical 
departments, pursues research with due regard to the special 
economic and scientific interests of this agricultural country, and 
so lays stress on biochemical and colloidal problems. The medi- 
cal research departments already opened (Parasitology and 
Hygiene) study various problems relating to Palestinian diseases 
(e.g. sand fly fever). The Institute of Natural History of Pales- 
tine carries on research in Palestinian Flora and Fauna, Biblical 
Botany, geology of Palestine, etc. The Institute of Mathema- 
tics is at present in process of organisation. The total staff 
engaged in the above work numbers to-day 6 professors, 18 lectur- 
ers and senior assistants, and 14 junior assistants. The results 
of research are published mainly in scientific periodicals abroad, 
but a beginning has been made with the University’s own publi- 
cations (3 volumes of a Jewish Studies’ series, in Hebrew, and one 
of a Chemical series, in Hebrew and English). Mention should 
also be made here of the rapid progress of the Library (from 
32,000 volumes in 1920 to some 145,000 to-day). 
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Though Research Institutes and laboratories are of course a 
permanent and essential feature of every University, there are 
special reasons why that feature has been particularly stressed in 
the Hebrew University at this initial stage. One of the main 
purposes of the University is to provide opportunities for study 
to promising Jewish scholars, whose academic careers are too 
often cut short elsewhere for reasons far removed from the realms 
of science. It is further considered that for a backward country 
about to undergo a process of rapid and intensive development, 
scientific research is one of the prime necessities. Last, but not 
least : the research Institutes are expected to establish from the 
beginning such standards of achievement and such an atmosphere 
of serious investigation and study as to eliminate the danger, 
always present in the case of a young University, of its becoming 
a mediocre school for the granting of diplomas little appreciated 
elsewhere. 


The Problem of the Curriculum. 


The development of the pedagogic side of the University, 
however, has already begun. Those who wish to study for 
study’s sake, and not for a diploma, are already doing so. In the 
Institutes of Jewish and Oriental studies courses and seminars 
are conducted for graduates of secondary schools possessing a 
sound knowledge of Hebrew or Arabic subjects ; these students 
are being trained in research methods by active participation in 
the seminars, some of which are of an advanced character. In the 
Institute of Chemistry a “ preparatory division”? provides a 
limited number of students with a course (theoretical and prac- 
tical) similar to that obtainable at an ordinary University school of 
Chemistry during the first years of study. In Mathematics free 
courses are offered to first year students on approved University 
lines. All the Institutes of Science admit post-graduate students, 
who work in the laboratories under the supervision of the staff. 
Extra-muros courses have already been given : a series of public 
lectures by various members of the staff, a course on the Flora of 
Palestine for school teachers, a course in public health subjects 
for graduate doctors. When will the University be sufficiently 
strong to coordinate and develop these teaching activities into a 
complete University curriculum with a view to the granting of 
degrees? This is a problem which is at present actively occupy- 
ing the authorities. Great as the pressure is from the side of 
youth aspiring to a University education and diploma, the pro- 
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blem will not be rashly resolved, and certainly not at the expense 
of the University standard or prestige. 


Who Are the Students ? 


In spite of the limited accommodation in the laboratories and 
of the small encouragement offered by the University to the 
ordinary type of student, interested only in his degree (except 
that practically no fees are charged by the University), there are 
to-day on the roll some 170 students and auditors. Practically 
all the students are either graduates of secondary schools or former 
students of other Universities, though a few have had an education 
mainly theologicalin character. Men students are in a consider- 
able majority. One special feature is the number of students of 
an age appreciably beyond that of the average undergraduate ; 
another is that many students combine their studies with some 
remunerative occupation, e.g. of the 88 “regular students ” 
only 36 are engaged in study alone; 1g are school teachers, 
25 are manual workmen, 3 are officials and 5 are in miscellaneous 
occupations. Yet these men and women, tired from a day’s 
or a night’s work, find strength and zest for study which is enti- 
rely “unprofitable” from the point of view of their career. 
Many of them cannot afford even the small bus-fare and may 
often be seen climbing Mount Scopus in the sub-tropical rain or 
the blistering sun of Palestine. An invalid used to be brought 
by his relatives on a donkey ; and he was not even a regular stu- 
dent, but merely an auditor permitted to attend lectures on Tal- 
mudic philology and similar exciting subjects! Truly, the tra- 
ditional Jewish thirst for learning is more alive than ever! 


Looking to the Future. 


Looking forward to the task of the coming years, what are the 
problems that confront the University ? Of technical problems 
there is no end — financial, constitutional, administrative and 
scientific. Building up a University is a complicated matter 
anywhere, much more so when your funds are mainly in America, 
your Academic advisors in America and Western Europe, while 
your students hail mostly from Eastern Europe and Palestine, 
and the University itself is in a small backward country where you 
have yourself to care for your water supply and your gas and elec- 
tricity production, and where a burst pipe may mean a stoppage 
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of work for weeks until new apparatus comes from Europe ; 
a country where an old language has to be adapted to modern 
life, a scientific terminology has to be created, and scientists 
found who can use it, etc., etc. Yet these problems, difficult as 
they are, are not of the deepest and profoundest character. Uni- 
versities have been built before in unpropitious countries, and 
technical difficulties can be fought with the usual weapons of 
adequate funds, skill and suitable human material. As in any 
big undertaking of the approved pattern, building a railway for 
instance, there are enough technical problems to fill many human 
lives with work and worry, yet these are not the most interesting 
for an outsider — unless he happens to be engaged elsewhere on 
a similar job. Whether this or that method shall be adopted in 
appointing the staff, or even whether research or teaching shall be 
paramount at the beginning, — all these questions do not concern 
the world at large, provided that in ten or twenty or thirty years 
the finished product is another complete University of a good 
standard. 


What Shall the University Be ? 


The greatest problem facing the University is of a more 
spiritual nature: what shall it be besides being merely another 
good University ? Allthe great Universities in the world, besides 
spreading knowledge and promoting the advance of science, have 
contributed to the spiritual life of their nation and of the world ; 
perhaps this unwritten item of their curriculum has been in the 
final event the most important. The Jewish people all the world 
over looks to the Hebrew University as a possible source of inspi- 
ration ; what shall the University be in order to justify that hope, 
in order to be a national University in the deepest sense of the 
word ? Our friends in all nations expect us to bring some origi- 
nal contribution to the achievements of human civilisation ; 
what shall the University do in order to take an adequate part in 
that achievement ? 

The national and spiritual greatness of the University cannot 
be achieved by laying down a definition of its character and work- 
ing up to that standard in an artificial sense. Many and various 
are the hopes entertained in this connection by the Jewish people 
— and by other friends outside. In order to be truly Jewish, 
shall the University, let us say, spread Jewish religious ideals, 
or shall it concentrate on helping to build up the Jewish National 
Home ? Shall its share in human civilisation be to bring the 
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West nearer to the East or to spread ideas of social justice ? 
It is useless to discuss these things — the University may help to 
do all this — or it may do something entirely different. No one 
can enclose in a formula the soul of a nation. All one can do 
is to encourage in the University the study of Jewish civilisation, 
— our history, literature, philosophy, and the study of our 
surroundings ; to endeavour to attract to it the living forces 
of Jewry and to imbue its life with the spiritual aspirations and 
struggles of the nation and of mankind. For the rest, one can 
only dream and hope. 


Ee 
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The Jewish Farm Colonies in Russia! 


By Anna LouIsE STRONG 


The drive of the Jews to the land in South Russia has all the 
force of one of the great elemental movements of nature. Foreign 
philanthropy has nothing to do with stimulating it, but only 
comes in on the edges to assist in efficient organization and to 
succour the starving. For the driving force is hunger, and the 
instinct to escape from extinction. Yet in the end it may lead 
to great economic, social, political results for the Jews not only 
of Russia, but of all Eastern Europe. 

As yet few people realize its reality or permanence — so novel 
is the turning of the Jewish people to farming. The peasants 
among whom they come look at them incredulously. The 
inhabitants of the nearby city of Odessa stare their wonder 
when you tell them that thousands of Jews in their own State 
are even now establishing themselves painfully upon the soil. 
History for a thousand years has seen no such mass movement, 
comparable to the great migrations which settled Europe. 

I passed in the Fall through a dozen or more of these new 
Jewish colonies, in the province of Odessa, travelling with the 
agricultural director of local relief. I saw the Jews ploughing 
the blue-black fields of Southern Ukraine as late as Nov. 20, when 
the Ukrainian peasants had long since gone indoors against the 
cold, leaving their earth to shift for itself till Spring. The 
Jewish farmers were sleeping in the open, or in dugouts or straw 
shelters, preparing the land for the Spring sowing, since their 
agriculturist told them this was a better method than to leave 
it unploughed as the lazier peasants did. 

I saw the Jewish families crowded nine to twelve per room 
in the outbuildings of these more settled Ukrainian peasants, 
who were reaping a tiny golden harvest from barn rents. These 
Jewish pioneers had broken all ties with the towns they came 
from ; they were camping even in hired stables or in dugouts, 
in the hope that some day, not too distant, they might have 


1 By spécial permission of Current History Magazine, published 
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sufficient harvest to build a mud hut, and later a stone cottage 
of their own. 


A Spontaneous movement 


The first move of the Jews to the land was spontaneous, 
unguided by government or relief organizations. They held 
meetings, organized and went to the local authorities for the 
right to the soil which is granted to all citizens. But rapidly 
under their pressure the vacant lands near the Jewish towns gave 
out. It was necessary to go further afield to the Southern Ukraine. 
So the farmers’ organizations sent out delegates; the young 
secretary who was telling me his experiences went from Kiev 
to Odessa and found what he wanted. Here in the South six 
acres were allowed to every “eater”’, whereas in the crowded 
Northern Ukraine there is barely enough land for two acres 
per person. 

In this way the Jewish agricultural population, which before 
the war had been about 50,000 and which in the famine year 
sank as low as 20,000, shot up again to 60,000, and then went 
on climbing until now it is estimated as close to 130,000. 

Under this pressure the Government and the various relief 
societies took a hand. Something had to be done to bring order 
out of chaos — Jewish delegates wandering hither and thither 
in search of land ; Jewish colonists, men, women and children, 
stranded by famine, sometimes simply camped down on land and 
working it before it was legally theirs. About this time Bragan, 
a Jewish farmer and consulting expert in the Department of 
Agriculture, began writing about a Jewish Republic which 
might arise on the shores of the Black Sea. The worried relief 
_ societies told him to keep still or he would get them into trouble, 
and the Soviet Government formed a special Commission for 
Settling Jews on Land. 


Help from the Goverment. 


Mikhail Kalenin, the Soviet President, in an interview with 
Elias Tobenkin, Russian correspondent for The New York 
Herald Tribune, outlined his sympathetic and constructive 
policy toward the Jews of Russia: “I feel the tragedy of the 
Jewish people keenly ,” M. Kalenin said. “ All of us in the 
Government do. The Jews are among our oldest inhabitants, 
yet each successive Czarist Government prevented them from 
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taking root in the soil. They were forbidden to own land, rent 
land, work land. We do not like to be charged with fostering 
a policy that is partial to the Jewish people, but we are determined 
to make it possible for the Jews to grow together with the soi. 
of Russia the same as all other nationalities. 

“TI would like to see a Jewish republic established in Russia, 
in Siberia,” continued the President. “It need not be a very 
big republic — half a million people would do. Nor need the 
whole of this half million population be exclusively landworkers. 
Such a Jewish republic could very well consist of a combination 
of peasants, with home artisans and skilled mechanics. ” 

The Government offered free land; $10,000,000 was the pre- 
war value of lands which have already been settled by Jews. 
It gave transportation to people and freight at a rate so low as 
to be practically free, also seed, timber and frequently loans 
of money. ‘The Special Commission takes up with the various 
provinces and autonomous republics the question of what lands 
can be spared and in what localities. All told, 260,000 acres are at 
present assigned or in process of survey for definite assignment. 
But the programme of the Special Commission contemplates 
3,000,000 acres during the next few years, as the Jews settle the 
South Ukraine and move on toward the Northern Caucasus. 
In order to avoid friction with the local peasants, who will them- 
selves wish to expand their holdings as they get better implements, 
the Jewish settlement is limited to about one-tenth of the total 
available land fund in any given area. Even so the acreage 
planned for Jewish colonization can hold in the next few years 
500,000 people, or about one-sixth of the total Jewish population 
in the Soviet Union. If these can be settled on farms the rest 
can perhaps find places in industry and trade; or, if the drive 
to the land should still persist, there is Siberia, hardly available 
now to such poverty-stricken settlers, but richly open to those 
who have once gained experience and a little capital. 


Back to the Land. 


The lands to which the Jews are moving now are beautiful ; 
mile after mile I travelled across them, great slopes of purple- 
brown crossed by the blue-black of ploughed fields — sweeping 
up to a cloudless sky and a treeless horizon. Ploughing goes on 
as late as the end of November — in the Crimea even into Decem- 
ber. Only the lack of moisture prevents two crops a year. 

Gay looking little villages appear around the curves of valleys, 
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with stone or mud houses whitewashed or painted sky blue, 
green or orange. There being practically no trees, the houses 
are built of the hard mud, strengthened with chopped straw 
and baked into bricks by ten months of clear sun. The roofs 
are of thatch or rainbow-colored tile. Gay looking are the 
Ukrainian villages, but the life in them is not gay. Primitive 
methods of culture result in these dry steppes in crop failure 
every three or four years. The village school is just beginning 
to take root in a few of them. In the white and blue houses 
children huddle indoors all thewinter for lack of outdoor clothing. 
When I drove through in late November the chief sign of life 
was furnished by irrepressible boys of 14 and 15, who ran madly 
after the automobile without the slightest expectation of catching it. 

Into this village district come the Jewish colonists. The 
first summer the men come, ploughing and sowing the land, and 
returning for the winter to the shelter of the towns. The second 
Summer come the families, building perhaps a few houses, 
renting barns or shacks from the Ukrainians, or even, when 
too far away from Ukrainian villages for this, building dugouts 
for shelter. Already, even in their newness and poverty, they 
are introducing better methods of cultivating the soil. “ We 
have 400 acres sown with winter grains, ”’ said the organizer of 
one small community to me. “ The peasants near by have not 
ploughed this Falla single acre for spring. Wehave also introduced 
the six-field system as our agriculturist taught us, planting with 
varied crops so that we do not have to depend on one. This 
saved us during the year of crop failure, for the wheat and rye 
were ruined, but the sunflowers and corn pulled us through. ” 
The community of which this man was organizer was named 
Labour. All these organizations give themselves significant 
names ; there are, for example, Glory, Light, Red Reaper, New 
Era, Free Labour, Work Lovers and others called less cheerfully 
Plough and Landless. 

“ How do you get on with the peasants? ” I asked again and 
again across the country of the Jewish colonists. “ We do not 
know how they feel in their hearts,” answered one cautious 
woman, “ but they are friendly in their actions.’ Others said 
that at first the peasants were annoyed at the influx of strangers, 
but that, little by little, “ when we were both longingly watching 
the sky for rain together, ” they came to accept these newcomers, 
saying in praise of them that “ they work as well as the Germans. ”’ 
Than this there is no higher or kinder praise from a Russian 
peasant. 
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Women Pioneers. 


Under the heavy pressure of pioneer need individual life 
with its infinite variety persists. I remember three different 
women whom I saw on the same day. One was a bride of a few 
months, wife of the leader of a band of seventy families. Her 
one-roomed stone hut, shining spotless with whitewash, was an 
aspiration toward beauty and light, here in the drudgery of a 
hardly established settlement. ‘T'win brass beds brought reminis- 
cences of the town ; the family portraits were neatly ranged on 
a table. Even the hoops of brown onions drying above the 
great white peasant stove looked like ornamental festoons, they 
had been placed with such care. It was the cleanest and best 
house in the district ; she was the best housekeeper. Yet the 
house was bought at a price,costing only $250, not extravagant, 
certainly, according to American views for a honey-moon home, 
but so extravagant according to the standards of this settlement 
that this one expense had wiped out the savings of the family. 
Now that the first harvest had failed, the man was reduced to 
asking charity in order to buy a horse and a cow. 

Another woman colonist I saw was of a different type. Gaunt 
and brown, she was standing in leather boots and close-drawn 
shawl, working with the men in a vast depression which was 
to be made into a pond, so that in dry seasons the cattle might 
yet live on the seepage from the hills. “I am a member of the 
collective in my own right’, she told me. “ My husband and 
father and brother were killed in pogroms. I had no money 
and no horse and no cow, but they let me join the collective. 
Of my four children two — boys of seventeen and fifteen — can 
work. But I am the working head of the family’. And she 
bent again to her spade. 


‘¢ My Children Will Have Land! ”’ 


Still another woman I remember, a worn mother with five 
small children. Nine people, including her husband and his 
brother, lived in a one-room outbuilding on the premises of a 
Ukrainian peasant, a dismal shack, hardly worth the $13 rent 
for a six months’ season which the peasant charged. Uneven 
dirt floor, littered with pieces of wood ; lumpy beds of straw 
on wood, each planned for three or four occupants. Next 
morning I saw her twenty miles away in a market town to which 
she had walked in the hope of procuring a cow which the credit 
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society had promised to nine members of her collective. From 
2 o’clock in the chill of a November morning she had trudged 
with only a thin shawl over her shoulders. But the peasants 
discovered the crowd of buyers, and the price of cows rose from 
$22 to more than $25, and the credit society decided to buy on 
another day. Four families had their cows, but the rest were 
returning empty handed. The woman walked beside me, 
complaining, not bitterly, but with resignation, that again there 
would be no milk for the children ; that the wind leaked into the 
house and the children would be cold and get sick. “Do you 
want to go back to the town?” I asked her. She looked 
neither eager nor averse. “ What is there to go back to?” 
she said. “ My own life is evil everywhere. But my children 
will have land!” A half-subdued glow came into her eyes as 
she spoke these words. 

That is what keeps them all going, under conditions as hard 
as ever faced pioneers. Their children, the offspring of a 
homeless race, will have homes. If they succeed they will 
give a solid basis of land occupation to a people which, since 
it was in Palestine two thousand years ago, has been only a 
paying guest in the lands of other people. It may even prove, 
some enthusiasts think, a way out for many of the 8,000,000 Jews 
of Eastern Europe, who are now ground between the millstones 
of the little nations, and of whom a prominent American Jew 
told me hopelessly that “half are doomed”. Perhaps, after 
all, they are not doomed. Abraham Bragan recently prophesied 
a Jewish republic along the shores of the Black Sea, taking in 
parts of Southern Ukraine and Northern Crimea, with Odessa 
remaining a Ukrainian port but a Jewish university centre, and 
Kherson as possible capital for the new State. And this prophecy 
was fulfilled when the Central Executive Committee of the 
Soviet Government issued a decree legalizing the appropriation 
of a portion of the district of Kherson in the Ukraine for the 
establishment of an autonomous Jewish Soviet republic within 
the Soviet Union. 


A Jewish Republic ? 


Most of the Jews fight shy of politics, saying that it only 
harms them. It is in the name of politics they have always 
been slain in the past. “ We are doing it merely to keep from 
starving, ” they say, “ and not to found a Soviet Palestine or any 
other dream. ”’ Yet for all that republics have been born in the 
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past out of the grim hunger of pioneers. Larin, the well-known 
Russian statistician, wrjtes : “If the Jewish masses should want 
it,if they actually go on tothe land in great numbers and populate 
comparatively new territory, the formation of a republic is 
absolutely assured on the same basis as are created all the autono- 
mous republics that are now part of the Soviet Union. ” 
Under the conditions of wide local autonomy on cultural 
matters which prevail in Russia, the growth of the new Jewish 
republic is not impracticable. Nor does it put any strain upon 
the present political methods of Russia. The Jewish settlers 
already are encouraged to organize in working groups, combined 
in villages large enough to support a village school. When 
possible, it is already planned to place several of these villages 
near enough to each other to support a common high school. 
All such villages have autonomy in language, choice of school 
teacher and local customs. A district such as the 80,000 acres 
near Kherson is already enough to constitute a “rayon’’, an 
administrative district of the Ukraine, with many of the functions 
of a sovereign State. “ Republic ”’, after all, is merely a name ; 
there are smaller republics already in the Soviet Union than 
this region near Kherson. The important fact just now among 
the Jewish population is neither politics nor power nor autonomy, 
but saving themselves from death by getting food from the soil. 
There are 6,000,000 acres of free land that border the Black 
Sea, and 8,000,000 Jews in unstable equilibrium in Eastern 
Europe, in Poland, Roumania, the Balkans, as well as in Russia. 
The doors are closed toward the great cities of America. But 
the doors are open for some of them, and may perhaps open 
yet wider, toward great free lands in Russia, where the Jewish 
pioneers, pushing in by tens of thousands, are digging and 
starving and struggling and building a new home for their children. 


Antisemitism 


By the Rev. J.A.C. MACKELLAR. 


“It is one of the strangest ironies of history ’, says a Jewish 
writer, “ that the Christian Church, whose origin is due to Jews, 
whose spiritual impulse and highest moral lessons are derived 
from the lives of Jews, should have been the most implacable 
foe of the Jewish people and of its religious individuality ’’. 
It is not, however, such a strange fact after all when it is recog- 
nised that tendencies and influences received at birth are the 
most dominant and lasting throughout life. Christianity was 
born of the conflict of old and new ideas in Judaism — the old 
expelled the new, the past crucified the present and future. ‘The 
forces of antagonism were rampant round the cradle of the infant 
Church, and that spirit of antagonism between the Jew and 
Christianity has persisted throughout the ages until a clearer 
conception of the mind and spirit of Christ came to His Church, 
and the meaning of His great word of charity, “ Love your ene- 
mies ’’, smote its conscience and a new vision of His universality. 
cheered its spirit, deepened its faith, emptied its heart of bitter 
memories, and encouraged its labour of love to seek and save 
those who despitefully used it. 


The Early Church and the Jew. 


The Apostolic Church owed much to the Jew. The ideas 
and ideals of the apostles were cast in a Jewish mould. Their 
early Jewish training coloured the message they had to deliver. 
It was their Jewish hope that had brought many of them to Christ, 
but the new spirit which He inspired, the new way of life based on 
His teaching, the new outlook upon God and man, soon outgrew 
its Jewish environment. The new wine could not be contained 
in the old bottles. Judaism stood for the old, Christianity for 
the new, and between them soon raged inevitable and stern con- 
flict. Rightly or wrongly (for the charge is hotly repudiated by 
many Jews to-day) the Early Church held the Jews responsible 
for the great Tragedy of the Cross. The part played by the 
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Roman authorities sank into the dim background of memory. 
In the cry “ Crucify Him ”’ the Church recognised the shout of 
Jewish voices. “ His blood be on us and on our children” 
were the self-condemning words of a criminal responsibility. 
“ Barabbas, not Jesus ” was the deluded choice that brought the 
judgment of heaven upon the Jewish race. So the earliest Christ- 
ian preachers did not hesitate to declare, “ Ye men of Israel, hear 
these words: Jesus of Nazareth, a man approved of God among 
you by miracles and wonders and signs which God did by Him 
in the midst of you, as ye yourselves also know: Him, being 
delivered by the determinate counsel and foreknowledge of God, 
ye have taken, and by wicked hands have crucified and slain. ” 

The leaders of the synagogue, the Jewish rabble of the streets 
strove to quench the dawning light of Christian truth by perse- 
cution and oppression. Apostles were beaten, stoned, expelled 
from their cities, done to death by Jewish fanatics. The chal- 
lenge was thrown down. Battle-cries resounded. Wounds were 
inflicted that could not be easily forgiven or forgotten. Christ- 
ianity was born in conflict with the Jew and that natal opposition 
became the post-natal disposition throughout most of the Christ- 
ian centuries. ‘The Jews’ stubborn rejection of the Saviour, 
their calumnies and blasphemies, their blind hatred of Christ’s 
claims and work raised a harsh spirit of hostility which kindled 
deeds of persecution and cruelty in hearts that had charity for all 
save the Jews. 


Causes of the Antagonism. 


The blame for the bitter antagonism of the centuries rests 
not only on the unforgetting and unforgiving Christian, but also 
on the race-proud, vengeful and boastful Jew. Judaism fosters 
an exclusiveness and sense of superiority which often become a 
most objectionable and repelling arrogance, naturally resented 
by the people amongst whom he lives. Each day in the syna- 
gogue it compels him to pray, “ Lord, I thank Thee that thou 
hast not made me a Gentile.”” He bears himself amongst men 
as one who is of the chosen people and too often acts as if the 
world and all that is therein were somehow or other specially 
made and meant for him. The reward promised by his religion 
for piety and observance of the law is worldly prosperity, and he 
takes it for granted that he should have a large place in the sun 
— that material success should come to him, and sometimes he 
is not too particular in the methods he employs to gain it. So 
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traits of character developed on this material side of his ambitions 
make him repugnant to many. The iron discipline to which he 
has been subjected through centuries of repression and oppres- 
sion accentuate these features, making him shrewd if not cunning, 
thrifty if not niggardly, self-assertive if not unscrupulous, tena- 
cious if not obstinate, gain-seeking if not grasping. ‘This self- 
centred and self-seeking disposition, this determination to get 
on at all costs does not commend him to non-Jews. His success 
becomes an object of envy — every step up the social ladder is 
regarded with jealous eye — even his abilities are only grudgingly 
admitted. 

So the spirit of anti-Judaism — opposition to the religion 
of the Jew — is reinforced by the other factor of antisemitism 
— opposition to the Jewish race. The Jew, a Semite, with the 
stamp of the East upon his face and his mind, comes to the Aryan 
lands and the West is suspicious and distrustful of an East that 
dwells in its very midst. For the Jew did not assimilate. He 
kept aloof from the people he lived amongst — he did not inter- 
marry or eat and drink withthem. He set himself to be a stranger 
and a foreigner in the land in which he dwelt. He established 
an ¢mperium in imperio in every country he inhabited. The people 
of these countries were conscious that there was an alien element 
in their midst, and there is a fundamental fact of human and animal 
psychology, noted by Max Nordau, “ whereby every creature 
endowed with consciousness bears a certain animosity towards 
every other creature which differs from itself in appearance, 
habits and disposition. Especially is this the case when the differ- 
ing group constitutes only a small and weak minority and we 
find no need for suppressing or concealing our aversion to the 
stranger. He can then be used as the scapegoat for all the short- 
comings, mistakes and failures of the majority around him ”’. 


The Centuries of Persecution 


When the Christian Church came to power this alien opposing 
element was in its midst, and it forgot what it owed to the Jew 
in the way of blessings, but remembered what it owed to him 
in the way of insult, contempt and antagonism. The early 
fathers of the Church, Jerome and Augustine for instance, made 
abhorrence of the Jews an article of faith. Church councils 
invoked the aid of the Spirit in devising means against them. 
Constantine, the first Christian Emperor, urged the extermination 
of Judaism as a religious duty. His son, Constantius, made 
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_. intermarriage between Jew and Gentile punishable with death. 
In the sixth century no evidence of a Jew against a Christian 
was accepted in a court of law. The Jew was denied political 
rights and excluded from public office. He could not become 
an artisan because the trade guilds would not admit him. He was 
prohibited from entering most of the higher professions and was 
not allowed on the land. So many occupations being closed to 
him, he was forced to make the most of the few that remained 
open. Accordingly, he turned himself to money-lending — 
a practice forbidden Christians by canon and civil law — and in 
this sphere he soon showed remarkable financial genius. Money 
accumulated in the hands of the Jews and their power increased 
proportionately, but this financial power, often pitiless in its 
exactions from Christian debtors, became one of the causes of 
deep-seated antipathy towards them. In his lower and more 
sinister operations the Jew was regarded as a parasite, living not 
by the sweat of his brow but by the scheming of his brain — 
scorned, hated and feared by those who sought his aid. Increased 
wealth and power for the Jew only meant increased hostility 
and bitterness on the part of his opponents. The records of the 
- Middle Ages are stained by frequent and fierce massacres of the 
Jews, by expulsions, oppressions and spoliations without number. 
The Crusades — that outburst of Christian chivalry — had no 
chivalry towards those who rejected Christ, and they left smoking 
synagogues and a red trail of Jewish blood behind them. The 
Inquisition sent countless numbers of Jewish victims to the 
stake. Over and over again in England and on the Continent 
the accusation of ritual murder was levied against them and feel- 
ings of horror and suspicion roused. Life became a daily mar- 
tyrdom for thousands. Shut up within grim grey walls, surround- 
ed by the most hampering and degrading restrictions, compelled 
to wear a yellow badge to declare their race and faith, they knew 
all the heart-breaking, morale-destroying, tribulations of a perse- 
cuted people. Christendom in remembering the sins of the 
Jews must also remember her own unpardonable and unchristian 


crimes of the Middle Ages. 
The Dawn of a Better Day. 


That great emancipating movement for faith and progress 
— the Reformation — brought no relief to the Jews. At first 
Luther was inclined to be favourable towards them, but latterly 
his face was set sternly against them. “ Know, Dear Christian, ” 
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he said, “ and doubt it not that next to the Devil himself thou 
hast no more bitter, poisonous, violent enemy than a Jew who is 
set on being a Jew.”’ This latter attitude of the great Reformer 
determined the attitude of the Protestant Churches for many 
years — the spirit of toleration was still enchained — the dawn 
of spiritual freedom was not yet. It was two centuries later before 
the political principles of the French Revolution emancipated 
the Jews, not in the name of religion, but of the rights of man, 
excluding birth, religious belief and race as tests of citizenship. 
In France the Jew found himself suddenly without any travail of 
soul, in possession of full political rights, recognised by the 
government of the time as a citizen of France with an acknow- 
ledged place for his religion so long as it did not interfere with 
his political duties. 

The direct influence of the Revolution on the fortunes of 
Jewry outside France varied with the degree of influence exercised 
by the French Republic. The Netherlands, accepting from that 
source its humanitarian principles, gave full emancipation to the 
Jews in 1796 and Belgium followed along the same lines. Italy 
for a time reflected the spirit of France, but the return of the 
Princes meant the return of tyranny and oppression for the Jews 
and the Popes drove them back into the Ghetto, reviving the cruel 
methods of mediaeval antisemitism. Where French influence 
prevailed in Germany, political freedom was extended to the 
Jews, but Saxony, the stronghold of German Protestantism, 
refused recognition. Prussia, where the overwhelming majority 
of Jews, especially after the partition of Poland, resided, extended 
through the Great Elector Frederick liberal treatment, but this 
at a later time was modified into a definite antisemitic policy 
until Stein’s reforms of 1812, when the Jews were given citizen- 
ship, but without political rights and without admission to the 
public services. 


The Outbreak of Antisemitism. 


The defeat of Napoleon saw a reactionary wave sweeping 
many provinces and states of Europe. The Jews in many places 
were ordered back to the Ghetto. The growing nationalism of 
Germany was suspicious and distrustful of the Jew sharing in 
the national life, and strong antisemitic prejudices arose. 
Those, strengthened by philosophic theories, became deeply 
rooted in German public life and thought and antisemitism 
became a real political force. The collapse of wild-cat specula- 
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tions in the “ seventies” of the last century was blamed on the 
Jews, and every one who had lost money through the company- 
promoters joined with the forces antagonistic to the Jews in the 
cry of Jewish exploitation and swindling. Suspicion became 
hatred — apathy became antipathy — objections to the Jew as 
a man found vent in press and on platform. 


“ Die Religion ist uns einerlei ; 
In der Rasse steckt die Schweinerei. 


»” 


That bitter doggerel expressed the popular feeling of the time. 
From Germany antisemitism spread to Austria-Hungary, where 
it was taken up by the religious parties and advocated by a power- 
ful political party. A decade or two later it found a home in 
France. Although it borrowed some of its philosophical argu- 
ments from Germany it was mainly espoused by the supporters 
of the Roman Catholic Church and became identified with Cleri- 
calism. Its influence for a time was largely social and literary, 
but soon spread to other circles, culminating in the famous Dreyfus 
case. In Russia the attitude of the government towards the Jews 
was marked by a capricious variability until it settled into a solid 
relentless hostility. Alexander I. began by measures intended 
to break down all distinction between Jew and Gentile. In his 
later years, however, that cordiality faded and was succeeded by 
the harsh oppression of Nicholas I., who thought it practicable 
to combine patronage with persecution, education with bribes 
to conversion. Alexander II. pursued a more liberal policy, but 
when Alexander III came to the throne persecution with out- 
breaks of massacre and spoliation became the fixed system. 
The Jews were driven from the countryside and cooped up in 
the towns of the Pale of Settlement; all public services were 
barred to them and education denied. ‘They became the poor, 
unpitied victims of a corrupt bureaucracy and the bloodthirsty 
mob. 


After the World War. 


The Great War, which forced the Jews to fight in the armies 
of all the belligerents, produced tremendous changes in the life 
and thought of Jewry. They fought side by side with many 
nationalities, and their exclusiveness had, for the time being, to 
disappear — their strict rules of dietary were broken — many of 
their religious observances could not be kept. Christian agencies 
ministered to their needs ; a new spirit of understanding and 
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tolerance came into existence. Out of the welter of world-war 
came the promise of a national home for the Jewish people in 
Palestine and one of the age-long dreams of the Jew began to be 
fulfilled. The new geographical boundaries, determined by the 
results of the War, changed the nationality of millions of Jews. 
The Revolution in Russia swept away at one stroke the harsh 
Anti-Jewish enactments of former days and in the upsurge of 
the communistic wave many of the Jews rose to power. In other 
countries also the cause of Communism was warmly espoused 
by Jews, and this has served to make them an object of even greater 
suspicion and hostility to the conservative and privileged elements. 
The economic depression of the post-war years has accentuated 
the prosperity and worldly success of the Jew, stirring up jealousy 
and envy of his wealth and social position. Antisemitism has 
not decreased though its forms of expression may not be so vio- 
lent. It still persists as an active and powerful force in the 
countries of Middle and Eastern Europe. In Roumania it has 
always held sway despite the provisions of the Treaty of Berlin 
which bound the government to grant religious freedom to all 
subjects, and the changes of recent years have done nothing to 
mitigate its virulence. In Palestine, where the Jew is unfortu- 
nately tempted to be arrogant and self-assertive in the possession 
of his new found national home, there has been much jealousy and 
Opposition which, however, shows signs of decreasing before 
his energy and industry. In Britain, where the Jew now enjoys 
full political freedom, antisemitism exists as a social prejudice, 
but not as a political force or religious factor. The social preju- 
dice is predominant in America, where also strong antisemitic 
forces are at work. 


The Way to a New World. 


The Jew is taking his place to-day in a new world of freedom ; 
barriers have broken down and are breaking down ; ideas are 
changing ; the old is dying in the new. He is forced to mix 
with men of all nations, abandoning the old policy of separation 
and segregation, and his Judaism has to stand the test of scientific 
enlightenment and modern conditions. The doors of the uni- 
versities in most countries stand open ; the teaching of modern 
knowledge is in his hands ; the forces of democracy are beating 
upon him and changes in his mental outlook and spiritual dispo- 
sition are taking place. Jewry has struck its tents. The Jews 
are on the move. Antisemitism will not stop them. It will 
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not solve their problems nor ease their difficulties. Negations 
accomplish little in this world. The Church of Christ must take 
its stand against these blind forces of prejudice and antagonism 
and declare openly and powerfully for the one way that will help 
the Jew today. The only way of breaking down the middle 
wall of partition between Jew and Gentile — the only way of 
destroying the enmity against the Jews as a people and as a 
religious sect is the way of Jesus. To that the Church has a new 
call in the special circumstances of our time. We have much to 
wipe out — let us wipe it out by our love and sincerity towards 
the Jew. The Jew has much to forget — let us say to him, 
“ Forget it,’’ and let him find a new spirit of toleration and 
hospitality in the Church of Jesus Christ. Learning and civilisa- 
tion, democracy and universal suffrage, equality of education 
and opportunity will not destroy feelings of prejudice and jealousy, 
but the spirit of love in Christian nations and in Christian indi- 
viduals will. Annihilation, Segregation, Assimilation have all 
failed. Antisemitism and Anti-Judaism have failed. Repa- 
triation will not solve the whole problem, but the glad sharing 
with the Jew of the blessings partly obtained through him, the 
ever-ready approach to him as one who has travelled part of the 
way will open up new opportunities of understanding and sym- 
pathy. Fulfilment is the word we must bring into prominence 
— not negation, not destruction, not opposition, not an insolent 
superiority, but the fulfilment of the Jewish hope and ideal in 
the salvation that is of the Jews, as realised in Christ. 

The meeting-place is in Jesus — the Son of a Jewish home — 
the Christ of the Judean road, the Christ of the World’s Hope 
— the universal Saviour. In Him alone can the feud of the 
centuries be ended and the reconciliation of the seemingly irre- 
concilable forces be secured. In Him alone can ultimate unity 
be gained through the power of His Cross working in love and 
sacrificial service till there is “ no difference ’’ between Jew and 
Christian, between the man of the Old Testament and the man of 
the New Testament “for He is our peace who has made both 
of us a unity and destroyed the barriers which kept us apart ; 
in His own flesh, He put an end to the feud of the Law with its 
code of commands so as to make peace by the creation of a new 
man in Himself out of both parties so as Himself to give the 
death-blow to that feud by reconciling them both to God in one 
Body through the Cross’. (Eph. ii. 14-16. Moffatt’s Transla- 
tion.) 


Antisemitismus 


by Hubert PoLLacx. 


(SUMMARY). 


Antisemitism is one of the most complex social phenomena of the 
present time ; it appears in many forms and is based on the most various 
theories, religious, social, national and racial. It ranges from its primitive 
expression in the pogrom to its highly civilised manifestation in the social 
boycott. As a social phenomenon, antisemitism can only be understood 
by a study of social conditions. All human beings have an instinctive 
will to life and the joy of life, and fear that which threatens to destroy 
these. This fear is greatest in the case of the stranger, and is in proportion 
to our sense of weakness in regard to him. This psychological law can 
be applied to antisemitism, which is due to mistrust of the social unity 
formed by the “ Jewish people ’’. The peculiar expressions which this 
distrust takes are conditioned by the peculiar history of the Jews. For 
centuries the Jews have been a scattered and homeless people, everywhere 
a minority within the nations, everywhere, in virtue of their racial and 
religious traditions, a people apart. The political emancipation of the 
Jews, dating from the French Revolution, gradually changed this state 
of things for a large number of Jews, who broke with the past and renounced 
not merely the petrified forms of the Jewish ritual, but also the truly 
national character of their religion. With it went the one barrier which 
divided the Jew from the world around him — the desire for cultural 
individuality and independence. Thenceforth the Jews apparently accepted 
not merely the outer forms of the peoples amongst whom they lived, but 
also their spiritual content, especially in West and Central Europe, where 
their numbers were proportionately small. 

The great political and social changes which have altered the face 
of Europe and created the modern state, date from the French Revolution, 
with its fundamental principle of the equality of all citizens in the eyes 
of the law. France gave the Jew the possibility of living according to 
the forms of the most advanced European civilisation, and this privilege 
was gradually extended everywhere where the armies of Napeleon 
penetrated. In the East of Europe, however, where the masses of 
European Jews were concentrated in their millions, modern ideas did 
not begin to make themselves felt till the beginning of the twentieth 
century. This was due not merely to the resistance of the Jewish 
masses, but to the relativ ely slow economic, political and social develop- 
ment of Eastern Europe. 

The French, in their attitude to the Jews, were influenced by the 
strictly logical spirit of their race. They believed that a people could cease 
to be itself if it expressly declared its intention of doing so. But when the 
Jews of France declared that they were not a distinct people, but rather 
Frenchmen possessing a special form of belief, they retained none the less 
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all the peculiarities which a long and strong Jewish tradition had implanted 
in them. Spiritually and mentally they remained Jews. And the same 
thing was true in the other countries where the emancipation of the Jews 
took place. In Germany, England, Poland, Hungary, Jews took over 
the language and culture-forms of their hosts, and believed that racial 
distinctions had been done away with. But the outbreak of antisemitism 
has everywhere shown the mistakenness of this belief. 

Antisemitism is weakest and most restrained in Western Europe. That 
is quite understandable. In most of these countries the Jews are only 
one in two hundred of the total population. This question of numbers is 
of the utmost importance in regard to the attitude taken towards the Jew. 
When the proportion of Jews is so small, there is in normal times no danger 
of violent antisemitic manifestations. 

England’s position with reference to the Jewish question is a peculiar 
one. Here the Jews form only a diminishing proportion of the population. 


Puritanism also plays an important role ; the Jews are in the eyes of the 


English the people of the Bible. This and the English spirit of “ fairness ”” 
places a certain check on the cruder type of antisemitism. The rich Jews, 
who migrated into England in the 16th century from the Netherlands, 
Spain and Germany, the bulk of whom are Sephardim, are for the most 
part anglicised. ‘The poor Jews, who have come to England from the 
East of Europe during the latter half of the nineteenth century, have on 
the contrary been hardly assimilated at all. They live chiefly in the 
Jewish quarter of Whitechapel in very poor circumstances, and are an 
object of pity rather than of hate. But while no aggressive hostility is 
displayed towards Jews, here as in other Western European countries, a 
definite social line is drawn by those classes which are in a position to 
set the tone. Romain Rolland’s “ Jean Christophe 4 Paris’? and John 
Peertnys play “ Die Gesellschaft ’? may be cited as proofs of 
this. 

In Germany the situation is different. In this land of science and 
philosophy many theories of antisemitism have been put forward, and 
political parties have been formed expressly to carry them out. The Jews 
have even adapted themselves to the spirit of their environment, and 
have tried to prove their essential likeness to the Germans in long scientific 
arguments. The development of the question has been largely influenced 
by the fact that the Jews form only about 1 per cent of the population 
and are largely restricted to the big towns. Here they are however in a 
proportion of about 8 per cent and an intensification of the feeling between 
majority and minority consequently results. ‘The peculiar character of 
German thought, which is largely influenced by romantic and idealistic, 
mainly theoretically ideological conceptions, is responsible for the fact 
that German students as a body are antisemitic, that is, Jews are excluded 
by statute from their chief societies. ‘The same characteristic accounts 
for the fact that Jews do not as a rule play an outstanding role in any 
of the political parties except the socialist. More than in the countries of 
Western Europe the economic factor plays a certain part in arousing an 
antisemitic attitude in the lower middle classes. This is due to the relatively 
rapid development of German trade and industry, which has had to 
accomplish in a few decades what other countries have taken centuries 
to build up. In addition to political antisemitism, with its party action 
and the attempts — hitherto unsuccessful — to bring in a numerus clausus 
at the universities, social discrimination also exists in Germany. The 
result of this is that the average Jew is cut off from those social circles 
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to which he would naturally belong, and that Jewish society in Germany 
forms a distinct circle without outside social relations. 

In Eastern Europe antisemitism is something quite different. Here 
the Jews live in vast masses, more than five million of them. The changes 
in this part of Europe resulting from the war affected the Jews strongly- 
The economic conditions of their existence such as they were in Czarist 
Russia have been utterly destroyed. In the border states, particularly in 
Poland, the form taken by antisemitism is that of a sharp economic conflict, 
conducted by means of the economic boycott and wherever possible by 
law. Thus a law insisting on Sunday closing for Jews whose shops are 
also shut on their own sabbath, causes them very heavy losses. A law 
requiring licences to trade reduced thousands of Jewish families to 
starvation. The present state of things in Poland is due to the fact that for 
a long time there was no Polish middle class engaged in trade, and this 
was therefore all in the hands of the Jews. In the second half of the 19th 
century a Polish middle class began to develop ; even before the war Poland 
had become an important centre of Russian industry, and since the war 
the rising Polish trading class has been fighting with all its weapons 
against its Jewish competitors. Legally, the Jews enjoy minority rights 
in Poland ; what this means in practice may be gathered from the laws 
mentioned above. The state of things is similar in Lithuania. In Esthonia 
and Latvia on the contrary the Jews are only a small minority and anti- 
semitism is merely of a social type. 

In Soviet Russia antisemitism has been done away with, at any rate 
in theory, together with other bourgeois prejudices. But while there is 
no open and declared antisemitism in Russia, while all positions are open 
to the Jews, and Jewish colonies in South Russia receive state help, a 
movement is beginning towards the removal of Jews from leading positions 
in the government of the country. In Hungary too there is no officiat 
antisemitism, but there are pogroms more terrible than those of Czarisl 
Russia, there is an antisemitic movement in the universities, and the Jews 
have no equal rights. And yet the Jews of Hungary have identified them- 
selves closely with the Hungarians and have more completely cut them- 
selves off from their Jewish tradition than has been the case in almost 
any other country. From Roumania come month by month accounts of 
antisemitic manifestations. Here too we have demonstrations against 
Jewish students, and the crippling of Jewish trade by unfair police mea- 
sures. The Balkan States, including Jugoslavia, have never had an anti- 
semitic movement, and Jews there are subject to no restrictions. In 
Czechoslovakia the peculiar position of the Jews in the European polity 
of nations has manifested itself in a strange form. One part of the Jews 
is attached to the German minority, another part to the Czech nationalist 
group, whilst a third attempts to represent the national interests of the 
Jews on the basis of the minority rights which they enjoy. The German 
population takes the same attitude to the Jews as the Germans of Germany. 
The Czechs have inherited a strong antisemitic tendency from the days 
of the old Austro-Hungarian monarchy, but this has become very much 
less pronounced, largely owing to the attitude of President Masaryk. 

Antisemitism then takes various forms in various parts of Europe, 
and is found amongst the oldest and most civilised as well as among the 
newest nations. It can therefore not be looked upon as a mediaeval mode 
of thought, bound to disappear of itself with the advance of civilisation. 
The problem is not as easy as that ; it will only be solved when a solution 
is found to the whole Jewish Question of which it is a part. - 
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Der Antisemitismus ist eine der verwickeltesten gesell- 
schaftlichen Erscheinungen der Gegenwart. Er wird in seinem 
Wesen und seinen Erscheinungsformen nur ganz verstandlich 
als Teilkomplex der Judenfrage, deren umfassende Darstellung 
bisher noch niemandem gelungen ist. Wenn dennoch hier der 
Versuch gemacht wird, auf wenigen Seiten etwas tiber den 
Antisemitismus zu sagen, so sei nachdriicklich betont, dass es 
sich dabei nur um eine ganz fliichtig andeutende Skizze handelt. 

Der Antisemitismus erscheint in mancherlei Gestalt und 
begriindet sich selbst theoretisch auf die verschiedenste Art. 
Bald gibt er sich religiéds, bald sozial, bald national, bald rasse- 
_méassig. Hier dussert er sich in der primitiven Form des Pogroms, 
dort in der hochzivilisierten des gesellschaftlichen Boykotts. 
Gemeinsam ist allen diesen Erscheinungen, dass sie Ausdruck 
einer Abneigung gegen Juden sind. Abneigungsdusserung gegen 
Juden, gleichviel in welcher Form und mit welcher Begriindung 
sie sich gibt, das ist Antisemitismus. 

Er ist ein gesellschaftliches Phinomen. Und so wird man 
sein Wesen aus den Gesetzmissigkeiten des gesellschaftlichen 
Lebens verstehen kénnen. 

Wille zum Leben, zum lustvollen Leben und Furcht vor der 
Zerstérung der Lust oder gar des Lebens sind seelische Grundan- 
lagen des Menschen. Die Furcht ist am gréssten gegeniiber 
dem Fremden, dessen Willen und Macht, dessen mégliche 
Gefahrlichkeit fiir das eigene Wohlergehen man nicht kennt, 
nicht abschatzen kann. Aus der Furcht erwachst das nie 
ruhende Misstrauen gegeniiber jedem Fremden. Es ist um 
so starker, je grésser die Furcht, es ist um so schwacher, je 
grésser das Vertrauen zur eigenen Kraft. Das gilt fiir den 
einzelnen Menschen und das gilt in einem noch héheren Grade 
fiir die verschiedenen Formen der Vergesellschaftung, ins- 
besondere fiir die in unserem Zeitalter immer noch nach Breite 
und Tiefe umfassendste und deshalb wichtigste Gesellschafts- 
form : die ethnische Gemeinschaft, das Volk. Die Feststellung 
dieses Faktums muss hier geniigen. Seine wissenschaftliche 
Begriindung ist in jedem modernen soziologischen oder psycho- 
logischen Werke zu finden!?. 


1 Alfred Vierkandt: Gesellschaftslehre ; Derselbe ‘* Macht und 
Herrschaft ’?; Max Scheler ‘‘ Ueber Ressentiment und moralisches 
Werturtteil ’ ; Le Bon ‘“‘ Psychologie des Foules” ; die ganze psycho- 
analytische Literatur. — Zum Thema Antisemitismus vor allem F. 
Bernstein ‘‘ Der Antisemitismus als Gruppenerscheinung, Versuch 
einer Soziologie des Judenhasses ”’. : 
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Diese allgemeinen Erkenntnisse sind auch auf den Anti- 
semitismus anwendbar. Seine gruppengesetzliche Ursache ist 
das Misstrauen gegeniiber der gesellschaftlichen Einheit ‘‘ Ji- 
disches Volk’. Die Tatsache des Misstrauens ist als solche 
nichts Befremdliches. Die Misstrauensspannung besteht, wie 
gesagt, von Gruppe zu Gruppe, von Volk zu Volk. Etwas 
Besonderes und Befremdliches sind die Aeusserungsformen 
dieses Misstrauens gegeniiber den Juden. Sie sind nur aus 
der ganz einzigartigen Geschichte des Volkes Israel zu verstehen, 
die dahin gefiihrt hat, dass die Juden heute das heimatiose 
Volk schlechthin sind, dessen Teile, iiber die ganze Erde zer- 
streut, tiberall eine nationale Minderheit bilden, auch und ganz 
besonders dort, wo sie als nationale Minderheit staatsrechtlich 
nicht anerkannt werden. Seit der Zerstérung des jiidischen 
Staates haben sich die Juden in Befolgung ihres nationalreli- 
gidsen Gesetzes stets von den Vélkern, unter die sie das Schicksal 
verschlug, abgesondert, waren sie stets bemiiht, ihre nationale 
Eigenart auch dort zu wahren, wo sie unter dem Zwange des 
Daseinskampfés auf viele a4ussere Formen ihres Lebens und 
sogar auf ihre hebraische Muttersprache verzichteten und sich 
ausserlich den Gewohnheiten ihrer Umgebung anpassten. Erst 
seit die grosse franzésische Revolution den Juden die biirgerliche 
Gleichberechtigung gewahrt, die staatsrechtliche Emanzipation 
vollzogen hat, anderten allmahlich grosse Teile des Jiidischen 
Volkes ihre Stellung zur Umwelt. Sie brachen mit der Ver- 
gangenheit, indem sie nicht die zum Teil erstarrten, sinnlos 
gewordenen Formen des jiidischen Ritus reformierten, sondern 
indem sie der jiidischen Religion ihren wahren Charakter, den 
eines nationalen Gesetzes raubten. Aus dem herben, kostbaren 
Wein altjiidischer Religiositat wurde die rationalistische Wasser- 
suppe der ‘‘ mosaischen Konfession ”. Damit war die einzige 
Schranke zerstért, die diese Juden von ihrer Umwelt trennte : 
der Wille zur kulturellen Eigenart und Selbstandigkeit. Diese 
Juden iibernahmen fortan nicht nur die dusseren Formen der 
Volker, unter denen sie lebten, sondern auch ihre geistigen 
Inhalte. Das ist ihnen in West- und Mitteleuropa, wo sie in 
verhaltnismassig geringer Zahl lebten, sehr gut gelungen, so 
gut, dass fiihrende Reprdsentanten des deutschen, franzésichen, 
englischen, italienischen, nordischen Geisteslebens Juden gewe- 
sen sind und noch sind. 

Und dennoch findet sich auch in Mittel- und West-Europa 
Antisemitismus. Freilich unterscheidet er sich in seinen Formen 
und Begriindungen recht erheblich von dem osteuropaischen ; 
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seinem Wesen nach jedoch nicht. Die Unterschiede sind 
geschichtlich bedingt. 

Die grosse franzésische Revolution ist der Begirn der politi- 
schen und gesellschaftlichen Veranderungen in Europa, welche 
fiir die Entwicklung der Judenheit revolutionierend und ent- 
scheidend waren. Diese Revolution schuf den modernen Staat, 
dessen Grund-Satz die Gleichheit aller Staatsbiirger vor dem 
Gesetze ist. Frankreich gewahrte seiner kleinen jiidischen 
Bevélkerung die Moéglichkeit, in den Formen der fortgeschrit- 
tensten europidischen Zivilisation zu leben. Nicht nur seinen 
Juden gab es diese Moglichkeit. Wohin immer in Europa die 
siegreichen Truppen der Revolution und ihres Ueberwinders 
Napoleon vordrangen, brachten sie die moderne Staatsanschau- 
ung mit, gaben sie den ersten, oft den entscheidenden Anstoss 
zur Judenemanzipation. Nur im Osten, in den Gebieten, welche 
der Zar, der Sultan, teilweise auch das Haus Habsburg beherr- 
schte, in den Gebieten welche von der grossen, millionenképfigen 
Masse der europdischen Judenheit bevélkert wurde, konnte. 
sich das moderne Denken erst zu Beginn des zwanzigsten Jahr- 
hunderts ganz allmahlich durchsetzen. Die Ursache dafiir war 
nicht nur das starkere Beharrungsvermégen der geschlossenen 
jiidischen Masse, die in ihren Traditionen verharrte, sondern 
die sehr viel langsamere Entwicklung, welche der Osten Europas 
in wirtschaftlicher, politischer, gesellschaftlicher Hinsicht genom- 
men hat. Der Osten ist um zwei Menschenenalter spiter als 
Deutschland, um drei Menschenalter spater als Frankreich von 
der Entwicklung der kapitalistischen Wirtschaftsordnung und 
der durch sie bedingten grundlegenden Aenderung der politi- 
schen und gesellschaftlichen Formen erfasst worden. Die 
Tatsachen, dass sich West-Mittel und Ost-Europa nicht gleich- 
zeitig, sondern nacheinander entwickelt haben, und dass West-. 
Europa nur sehr diinn, Mittel-Europa ein wenig dichter, Ost- 
Europa am dichtesten von Juden bewohnt ist, sind fiir die 
Geschichte der Juden in Europa und damit fiir das Verstandnis 
des Antisemitismus von entscheidender Wichtigkeit. 

Die Franzosen vollzogen als erstes europdisches Volk die 
Judenemanzipation. Sie gingen aber dabei von einer Vorstel- 
lung aus, die der stark logisch-formalen Geistesrichtung des 
franzésischen Menschen eben so nahe liegt, wie der rational- 
isch-dialektischen Erkenntnismethode des Juden, die aber 
dennoch nicht ganz richtig ist : Sie glaubten, ein Volk kénne 
durch eine nachdriickliche Willenserklarung aufhéren, es selbst 
zu sein. Wenn die franzésischen Juden erklarten und die 
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Franzosen ihnen glaubten, sie seien kein Volk, sondern seien 
Franzosen israelitischen Glaubensbekenntnisses, so hérten sie 
damit dennoch nicht auf, alle die Eigenarten beizubehalten, die 
eine jahrtausendelange, sehr selbstbewusste jiidisch-nationale 
Tradition ihnen ins Blut gelegt hatte. Sie blieben Juden ihrem 
geistigen Wesen nach ; mochten sie sich auch von dem jiidischen 
Volk mit Gewalt lésen, ihre Art konnten sie nicht verleugnen. 
Und so wenig sie das konnten, so wenig konnten es die Juden 
in der ganzen Welt. Ueberall, wo im Laufe des 19. Jahrhunderts 
Juden die staatsbirgerliche Gleichberechtigung erlangten, ge- 
schah es auf der Grundlage dieser Fiktion. Ueberall sagten 
sich die Juden ausdriicklich von ihrem Volke los und erklarten, 
Deutsche, Englander, Polen, Magyaren usw. zu sein. Ueberall 
uebernahmen sie die Sprache und die kulturellen Inhalte des 
jeweiligen Staatsvolkes und glaubten, nun nicht nur staatsrecht- 
lich gleichgestellt, sondern volksmassig gleichartig zu sein. 
Ueberall hat die Existenz der antisemitischen Bewegung die 
Irrigkeit dieses Glaubens bewiesen. 

Am schwachsten und in seinen Formen am zuriickhaltensten 
ist der Antisemitismus verstandlicherweise in West-Europa. 
Frankreich hat seit seiner grossen Revolution nur ein einziges 
Mal den explosibeln Ausbruch antisemitischer Leidenschaften 
erlebt : In der Dreyfusaffaire. Heute ist der Antisemitismus 
als politische Bewegung in Frankreich belanglos. Er spielt 
eine Rolle nur in gewissen chauvinistischen Kreisen, deren 
Bedeutung fiir Frankreichs politisches und geistiges Leben 
gleichermassen gering ist. Selbst im Elsass, dessen Bevélkerung 
von jeher als judenfeindlich gilt, ist der agressive Antisemitismus 
nicht zu finden. 

Ebenso liegen die Dinge in Belgien und in Niederlanden, 
in der Schweiz und in Italien, in den skandinavischen Staaten. 
In keinem dieser Lander machen die Juden auch nur ein halbes 
Prozent der Einwohnerschaft aus. Diese Tatsache ist fiir die 
Stellungnahme der Bevélkerung zu den Juden dusserst wichtig. 
Wie bereits betont, ist das Misstrauen gegeniiber den Fremden 
um so geringer, je grésser das Selbstvertrauen ist. Einer so 
verschwindenden Minoritat gegeniiber, wie sie die Juden in 
jenen Gebieten bilden, ist das Ueberlegenheitsgefiihl der Majo- 
ritat so gross, dass die Beziehungen zwischen den beiden Bevdél- 
kerungsgruppen normalerweise nicht durch Furcht, Misstrauen, 
Hasspannung getriibt werden. Normalerweise! In Zeiten 
politischer Erregung dagegen besteht auch in diesen Landern 
jederzeit die Gefahr antisemitischer Ausbriiche, wie sie etwa in 
der Dreyfusaffaire sich gezeigt haben. 
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Eine besondere Stellung unter den westeuropaischen Landern 
nimmt hinsichtlich der Judenfrage England ein, in dem die 
Juden auch nur einen verschwindenden Prozentsatz der Bevél- 
kerung bilden. Hier spielt der Puritanismus eine wichtige 
Rolle: Die Juden sind fiir die Englander immer das Volk 
der Bibel. Damit ist dem Vulgarantisemitismus schon ein 
gewisser, bei dem bekannten Sinn der Englander fiir fairness 
sogar sehr starker Damm gesetzt. Hinzu kommt die grosse 
politischgesellschaftliche Begabung der Angelsachsen, die einen 
Disraeli als Lord Beaconsfield zum Premierminister, einen 
Isaacs als Lord Reading zum Vicekénig von Indien gemacht 
hat ;- und schliesslich ist wichtig der Unterschied zwischen 
Westjuden und Ostjuden, der wohl in keinem Lande der Welt 
so krass ist wie in England. Die reichen, zum Teil sehr reichen, 
alteingesessenenen, das heisst seit dem 16. Jahrhundert aus 
den Niederlanden, Spanien und Deutschland eingewanderten 
englischen Juden — sie gehéren zum grésseren Teile den Juden 
spaniolischer Abkunft, den Sephardim, an — haben sich in 
ausserordentlich hohem Masse anglisiert, eine Erscheinung, die 
angesichts einer gewissen Seelenverwandtschaft zwischen dem 
britischen Herrenmenschen und dem seinem innersten Wesen 
nach aristokratischen Juden durchaus verstindlich ist. Die 
seit der zweiten Halfte des 19. Jahrhunderts aus Osteuropa nach 
England eingewanderten armen, meist sehr armen Juden, haben 
sich dagegen in viel geringerem Masse assimiliert. Ihre grosse 
Mehrheit lebt in dem bekannten Londoner Judenviertel White- 
chapel unter sehr schwierigen Daseinsbedingungen. Sie sind 
fiir die Englander weit eher Gegenstand des Mitleids als des 
Hasses. Die ostjiidische Masse des englischen Judentums 
wird also von der englischen Bevélkerung nicht als stérend 
empfunden, die westliche Oberschicht wird sogar weitgehend 
anerkannt. Das ist aber nur mit der ganz erheblichen Ein- 
schrankung richtig, die auch fiir das Verhaltnis aller anderen 
westeuropdischeu Volker zu ihren jiidischen Staatsbiirgern gilt. 

Eine agressive Aeusserung von Judenhass ist in Westeuropa 
eine anormale Erscheinung. Aber es gibt wohl kein Land, in 
dem sich nicht gegeniiber dem Juden als Typus — nicht gegen- 
tiber dem Juden als Individuum — eine deutliche gesellschaft- 
liche Distanzierung bemerkbar macht, die gerade von etwas dif- 
ferenzierteren Juden als die verletzendste, weil korrekteste Form 
des Antisemitismus empfunden wird. Sie ist iiberall vorhanden. 
Es sei hier auf Romain Rollands Roman “ Johann. Christoph 
.n Paris”? und John Galsworthy’s Schauspiel ‘‘ Die Gesell- 
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schaft ” hingewiesen. Beide Werke zeigen die deutliche Abgren- 
zung gerade der tonangebenden Gesellschaftsschichten Frank- 
reichs und Englands gegeniiber den Juden. Dies ist der Anti- 
semitismus in Westeuropa. 

Erheblich anders sieht er in Mitteleuropa, das heisst im 
wesentlichen in Deutschland aus. Hier, in dem Lande iiber- 
wiegend wissenschaftlich-theoretischen Denkens, sind die ver- 
schiedensten Theorien des Antisemitismus entstanden. Hier 
in dem Lande in dem man mit Sentiments Politik macht, sind 
politische Parteien entstanden, deren praktisches und theore- 
tisches Programm Antisemitismus und nur Antisemitismus ist. 
Hier hat die Judenschaft selbst die merkwiirdigste Stellung zu 
diesen Fragen genommen, indem sie, eingehend auf die ideo- 
logische Grundeinstellung des deutschen Volkes, sich bemiihte, 
ihre Wesensgleichheit mit den Deutschen in langen wissen- 
schaftlichen Untersuchungen darzutun. 

Fiir die Entwicklung des Antisemitismus in Deutschland 
ist die Tatsache wichtig, dass die Juden immer noch etwa 1 pro- 
zent der deutschen Bevélkerung ausmachen und dabei in einen 
verhaltnismassig kleinen Teil des deutschen Reichsgebietes 
wohnen, sich insbesondere in den Grossstidten, vornehmlich 
in Berlin konzentrieren. In diesen grossen Stadten machen sie 
einen sehr starken Prozentsatz der Bevélkerung aus (in Berlin 
iiber 8 pro zent), sodass hier sofort der Gegensatz von Majoritat 
und Minoritat automatisch eine Verscharfung erfiahrt, die ganz 
genau so zwischen den Deutschen und irgend einer anderen 
Minoritét bestehen wiirde. 

Die Eigenart des deutschen politischen Denkens, das in 
hohem Masse beeinflusst ist durch einen ganz bestimmten 
Komplex von romantischen, idealistischen, grossen Teils theore- 
tisch ideologischen Vorstellungen, hat es mit sich gebracht, dass 
die deutsche Studentenschaft als Organisation antisemitisch ist, 
das heisst, dass die ihr angeschlossenen und in ihr fiihrenden 
Verbande statutenmissig Juden nicht aufnehmen. Die gleiche 
Tatsache hat dazu gefiihrt, dass von den grossen deutschen 
politischen Parteien nur die sozialistischen es wagen, in etwas 
heiklen politischen Situationen fithrende jiidische Partei- 
genossen vorzuschicken, wahrend selbst die linksstehenden 
biirgerlichen Parteien den Mut dazu nicht finden. 

_In héherem Masse als in den westeuropdischen Lindern 
spielen fiir eine breite deutsche Bevélkerungsschicht, fiir das 
Kleinbiirgertum, wirtschaftliche Momente eine Rolle als aus- 
lésender Faktur des Antisemitismus. Das ist in der merk- 


1927 - Antisemitismus 275 


wiirdigen Geschichte der deutschen Volkswirtschaft begriindet, 
die, wie die ganze Geschichte des deutschen Volkes in neuerer 
Zeit unter dem tragischen Verhangnis litt, in wenigen Jahr- 
zehnten das aufbauen zu miissen, was sich die gliicklicheren 
Volker Westeuropas in Jahrhunderten hatten schaffen kénnen. 

Neben dem politischen Antisemitismus, der sich zuweilen 
in Demonstrationen, der sich in der Existenz antisemitischer 
Parteien, der sich in mehrfach unternommenen, aber stets miss- 
lungenen Versuchen zeigt, an den Hochschulen eine Prozent- 
norm fiir Juden einzufiihren, neben diesem Antisemitismus 
gibt es in Deutschland n§tiirlich auch jene Form, die fiir West- 
europa als charakteristisch gekennzeichnet wurde, die Form 
der gesellschaftlichen Distanzierung. Sie hat dahin gefiihrt, 
dass der durchschnittliche deutsche Jude heute in gesellschaft- 
licher Isolierung zu denjenigen Schichten des deutschen Volkes 
lebt, die seiner sozialen Stellung entsprechen, ausgenommen 
einen bestimmten Kreis von Kinstlern und Literaten, die, 
wie tiberall, den Vorzug der nahezu unbegrenzten Geselligkeit 
und gesellschaftlichen Beweglichkeit geniessen. Die jiidische 
Gesellschaft in Deutschland aber lebt im wesentlichen in einem 
abgeschlossenen Kreis fiir sich und ihre Beziehungen zur Aussen- 
welt sind iiberwiegend die formalrechtlichen und wirtschaftlichen. 

Etwas ganz anderes ist der Antisemitismus in Osteuropa. 
Hier lebten und leben geschlossene Massen des jiidischen Volkes, 
mehr als 5 Millionen Kopfe stark. Die gewaltigen Verander- 
ungen, welche der Weltkrieg und seine Folgen in Osteuropa 
hervorgerufen haben, wirkten sich besonders stark auf die 
Juden aus. Die wirtschaftlichen Voraussetzungen ihrer Exis- 
tenz, so wie sie im zaristischen Russland bestanden, sind véllig 
‘ zerstért. In den Randstaaten, vor allen Dingen aber in Polen 
ist die Aeusserungsform des Antisemitismus heute der scharfe 
wirtschaftliche Konkurrenzkampf. Dieser Kampf wird gefihr 
mit den Mitteln des Wirtschaftsboykotts und, wo es irgend 
geht, wie in Polen, mit den Mitteln des Staates, durch Gesetze. 
So hat in Polen ein Gesetz iiber die Sonntagsruhe fiir die ortho- 
doxen Juden, die am Sabbath ihre Gesch4fte geschlossen halten, 
schwerste wirtschaftliche Schaden mit sich gebracht, so hat 
ein Gesetz iiber Gewerbekonzessionierungen im gleichen Staate 
tausende von jiidischen Familien brotlos gemacht. Verstand- 
lich wird diese Entwicklung gerade in Polen dadurch, dass 
dieses Land in friiheren Jahrhunderten ein eigenes,. wirtschaf- 
tendes Biirgertum nicht gekannt hat, sondern nur eine sehr 
reiche und wenig erwerbstiichtige Adelsklasse und eine mehr 
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oder minder hérige Bauernschaft. Die wirtschaftlichen Funk- 
tionen des Biirgertums aber wurden durch Volksfremde aus- 
geiibt, welche die polnischen Kénige eigens zu diesem Zwecke 
ins Land gerufen hatten, durch die Juden. In der zweite 
Halfte des vorigen Jahrhunderts begann sich ein polnisches 
Biirgertum zu entwickeln. Schon vor dem grossen Kriege war 
Polen ein Hauptzentrum der russischen Industrie und nach dem 
Kriege begann die aufstrebende Bourgeoisie des neuen Staates 
Polen sich mit allen Mitteln gegen ihre Konkurrenz, das heisst 
gegen die jiidische Bevélkerung durchzusetzen. Die Juden 
geniessen in Polen wie in allen Randstaaten des ehemaligen 
Zarenreiches staatsrechtlich Minoritatenrechte. Wie die prak- 
tische Gestaltung dieser rechtlichen Formvorschriften aussieht, 
dariiber geben die vorhin angedeuteten gesetzgeberichen Mass- 
nahmen ein Bild. Aehnlich wie in Polen liegen die Verhaltnisse 
in Litauen. Dagegen bilden in Estland und Lettland die Juden 
nur eine Minoritat der Bevélkerung, die dem Antisemitismus in 
dieser Form nicht ausgesetzt ist. Selbstverstandlich macht 
sich die gesellschaftliche Differenzierung auch hier deutlich 
bemerkbar. 

Die Russische, Soztalistische, Féderative, Sowjetrepublik 
hat wie mit allen “‘ biirgerlichen Vorurteilen ”? auch mit dem 
Antisemitismus aufgerdumt. Wenigstenstheoretisch. Wahrend 
es in Russland heute keine Bewegung gibt, die offiziell irgend 
einen antisemitischen Charakter tragt, wahrend den Juden alle 
Betatigungsméglichkeiten offen stehen, die den iibrigen Staas- 
biirgen freigestellt sind, wahrend russische Juden im Rahmen 
der grossen Kolonisationspolitik der Regierung in Siidrussland 
wie alle anderen Siedler auch mit Staatshilfe angesiedelt werden, 
beginnt in den Regierungskreisen, das heisst in der Leitung 
der kommunistischen Partei die Kaltstellung der jiidischen 
Fiihrer, von denen kein einziger heute mehr in einer mass- 
gebenden Stellung sitzt. Es ist interessant zu beobachten, wie 
der Held der russischen Revolution, der Mann, der 1918 in den. 
Kreisen der Arbeiter und Soldatenrate weitaus populdrer war 
als Lenin, wie der Reorganisator der roten Armee, Trotzsky 
heute in den Hintergrund gedrangt worden, wie er vor kurzem 
erst wieder durch ein Verdikt der Parteileitung geriigt worden 
ist, wihrend der Kopf der Sowjetrepublik heute Stalin ist, eine 
urrussische Persénlichkeit, die Panslawistischen Gedankengangen 
nicht fern steht. Es gibt in Sowjetrussland keinen Antisemitis- 
mus. Aber die Juden werden aus allen massgebenden Aemtern 
langsam aber sicher herausgedrangt. ae 
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Es gibt auch in Ungarn keinen Antisemitismus, wenigstens 
nicht offiziell. Aber es gab und gibt immer noch Pogrome 
von einer Scheusslichkeit, wie sie im zaristischen Russland nur 
selten erreicht worden sind. Welchen Anlass das ungarische 
Volk hat, gegen seine jiidischen Mitbiirger in dieser Form 
vorzugehen, ist nicht recht einzusehen. Sind doch die ungari- 
schen Juden in ihrer politischen Haltung nicht nur Magyaren, 
sondern sogar Uebermagyaren. Wohl kaum ein Teil des. jiidi- 
schen Tradition hat sich so entschieden von seiner judischen 
Tradition gelést wie die ungarischen Juden und dennoch gibt 
es auf den Hochschulen Ungarns Antisemitismus, dennoch gibt 
es den Bund der Erwachenden Magyaren, dennoch gibt es 
keine Gleichberechtigung der Juden. 

Aehnlich ist es in Rumdnien. Auch von dort wird Monat 
fiir Monat iiber antisemitische Ausschreitungen, die zuweilen 
pogromartigen Charakter annehmen, berichtet. Auch dort gibt 
es in den Hochschulen eine Prozentnorm, gibt es Ausschreitungen 
gegen jiidische Studierende, gibt es Lahmlegung der jiidischen 
Wirtschaftstatigkeit durch schikanése Polizeimassnahmen. Ungar 
und Rumianien haben die Erbschaft des zaristischen Russlands 
angetreten, soweit es die Judenfrage betrifft. 

Die Balkanstaaten einschliesslich Jugoslaviens, haben eine 
antisemitische Bewegung nie gekannt und die Juden sind dort 
Beschrankungen nicht unterworfen. 

In der Tschechoslovaket wirkt sich die Sonderstellung der 
Juden in der europdischen Vélkergemeinschaft Besonders merk- 
wiirdig aus. W4hrend ein Teil der tschechischen Juden sich 
uu der deutschen Minoritat rechnet und die Politik dieser Gruppe 
unterstiizt, steht ein anderer Teil der tschechischen Juden auf 
national-tschechischer Seite, wahrend eine dritte Gruppe auf 
Grund des geltenden Minoritatenrechtes ihre jiidischnationalen 
Interessen zu vertreten versucht. Die deutsche Bevélkerung 
der Tschechoslovakei steht dem Judem so gegeniiber wie es 
die Deutschen im Reiche tun. Die Tschechen selbst kennen 
aus den Zeiten der Donaumonarchie her noch eine starke anti- 
semitische Bewegung mit politischem Charakter. Jedoch hat 
diese Bewegung an Starke in dem Augenblick erheblich verloren, 
als der tschechische Staat entstanden war; nicht zuletzt durch 
die Haltung des Schépfers und ersten Prasidenten dieses Staates, 
Masaryks. 

Der Antisemitismus hat in Europa die verschiedensten 
Formen. Er erscheint mit den verschiedensten Begriindungen 
und Nuancen je nach der geschichtlichen Voraussetzungen, aus 
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denen er bei den verschiedenen Vélkern entstanden ist. Er 
findet sich bei den hochzivilisierten Nationen des Westens ebenso, 
wie bei den Vélkern des Ostens, die erst eine kurze Geschichte 
haben. Es ist also nicht richtig, zu glauben, Antisemitismus 
sei eine mittelalterliche Denkweise, die mit fortschreitender 
Zivilisation von selbst tiberwunden werden kénne. So leicht 
ist dieses Problem leider nicht zu lésen. Antisemitismus ist 
eine gesellschaftliche Erscheinung, die erst dann verschwinden 
kann, wenn das grosse Problem, dessen sie ein Teil ist, gelést 
worden ist: Die Judenfrage. 


It ts practically impossible to combine in one article an adequate 
description of the wrongs that Fews have suffered in Eastern European 
countries since the war and at the same time an adequate description 
of some of the circumstances which contributed to this recrudescence 
of antisemitism. The only alternative is to ask for statements 
representing the conflicting points of view. The following two articles 
by Mr Cohen and a Hungarian student are written largely with 
different countries in mind and hence are not really replies to each 
other but they do reflect some of the convictions and fears which 
have fostered race hatred. 


The War Against the Jewish Student. 
By IsRaEL COHEN. 


Among all the reactionary movements that have disgraced 
the civilisation of Europe since the close of the Great War 
perhaps the most ruthless has been the crusade conducted 
against the Jewish student. This agitation has been carried 
on systematically and relentlessly in various countries of 
Central and Eastern Europe, mainly by the non-Jewish stu- 
dents, and in certain cases with the approval and official support 
of their respective Governments. Its object is to prevent the 
Jews from acquiring the knowledge that would qualify them for 
engaging in the liberal professions or that would enable them 
to occupy positions of importance or influence in the State or 
in the national life of their country. ‘The movement is a product 
of the general ideology of the Antisemite, who is resolved to 
undermine the material and moral status of the Jew and to wipe 
him out of existence. Formally, the crusade consisted in the 
demand that the admission of Jews to the Universities should 
be limited to a ratio corresponding to the proportion that the 
Jews form of the total population. Actually, it manifests itself 
in organised attacks and violent excesses, primarily against thf 
Jewish students themselves and against any Jewish professors 
who may have the courage to stick to their posts, but frequently 
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also against the general Jewish population.» This numerus 
clausus movement derives its inspiration from the days of Tsarist 
Russia, when the Jews at the Universities were limited to 5 per 
cent. of the total number of students, but whereas in Russia 
the law was applied — rigorously enough — by the University 
authorities without any accompanying demonstrations, the 
limitation in post-war Europe is often attended by the most 
brutal outbursts and has even been responsible for the loss of 
lives. 


The Situation in Hungary. 


The three countries in which the anti-Jewish movement 
at the Universities has been most conspicuous during the last 
few years are Hungary, Poland and Roumania, whilst minor 
exhibitions of hostility have been witnessed at the Universities 
of Hanover, Munich, Vienna and Kovno. In Hungary a law 
was passed in September 1920, which subjected Hungarian 
citizens belonging to non-Magyar racial minorities to differential 
treatment in regard to their number who might be admitted to 
the Universities or other academic institutions. The object 
of this law was to impose educational disabilities upon the Jews, 
and its application has been directed solely against them. ‘The 
law constitutes a direct infraction of the articles of the Treaty 
of Peace with Hungary, which provide that all Hungarian citizens 
are entitled to the same civil and political rights, without distinc- 
tion as to race, language, or religion. The attention of the 
League of Nations was promptly called to this Treaty violation 
by representative Jewish organisations, which protested against 
Hungary being admitted to membership of the League until this 
state of things had been altered. The Hungarian delegate, Count 
Banffy, gave a solemn assurance in September 1922, that his 
Government would faithfully observe her obligations in respect 
of the treatment of racial minorities,and his country was accord- 
ingly admitted to the League. But as Hungary continued to 
enforce her numerus clausus law, the representative Jewish 
organisations renewed their protests and demanded that the 
validity of that enactment should be examined by the Court 
of International Justice at the Hague. The Council of the 
League of Nations considered the question in 1925, together 
with observations from the Hungarian Government, and: upon 
a declaration being given by its representative, Count von Kle- 
belsberg, that the measure was only temporary, introduced 
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owing to the abnormal post-war situation of the country, and 
that it would be amended directly the position changed, the 
Council decided to take no action at the moment but to take note 
of these assurances and to await the amendment of the law in 
the near future. Eighteen months have since elapsed, and ‘the 
only “ amendment “ that the Hungarian Government has made 
is to exclude baptised Jews from the quota of Jewish students 
admissible each year to the Universities. On the other hand, 
members of a Jewish Committee in Budapest engaged in collect- 
ing funds for the maintenance of Jewish students compelled to 
study abroad have been prosecuted on the alleged ground oi 
damaging Hungary’s prestige. In other words, the law is applied 
against Jewish students with undiminshed rigour and with 
unabashed defiance of Hungary’s Treaty’ obligations, whflst 
the latest speech delivered by Count von Klebelsberg does not 
hold out the least hope of its abolition at an early date. 


Restrictions in Poland. 


There is no such law in Poland, but the University authorities 
have themselves practised a similar system against the Jews for 
a number of years. The restrictions have been severest at Posen, 
where hardly any Jews at all have been admitted. At the Lem- 
berg University it was decided at the beginning of the last session 
to admit 600 new students, of whom 60 per cent. should be 
Poles, and the remainder Jews and Ukrainians, but as only 
220 Poles sought admission the number of Jews and Ukrainians 
was limited to 145. At the Cracow University there has been 
a numerus clausus in the medical faculty since 1922. In the 
autumn of 1925, 100 new students were admitted, of whom 
only 13 were Jews — out of 400 Jewish candidates. At this 
seat of learning no pretence has been made that Jews are excluded 
on the ground of insufficient qualification, for the rejected 
Jewish students are given a certificate by the University author- 
ities, testifying to their exclusion on the ground of the numerus 
clausus in order to enable them to obtain a visa to go abroad to 
complete their studies at a more hospitable university. The 
intolerant attitude of the authorities has been copied and even 
surpassed by the Polish students, who have excluded Jews from 
their unions, although the Jewish students are obliged to contri- 
bute towards the maintenance of these unions. As a result of 
strong representations, the Polish Government announced some 
months ago that it had revoked the circular issued in 1923, by 
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virtue of which the Universities had enforced the restrictions, but 
it is as yet too soon to say to what extent the Jews will benefit 
by this step. 


Violence and Disorder in Roumania. 


In Roumania too there is no law for the limitation of Jewish 
students at the Universities, but the violent agitation that has 
been conducted by the non-Jewish students for over four years 
has resulted in the complete disappearance of Jews from the 
Universities at Bucarest and Jassy, and their reduction to small 
numbers at the higher educational institutions in other cities. 

The agitation for the exclusion of Jewish students has been 
fanatically fostered by a Professor of Jassy University who has 
poisoned the minds of the academic youth of his country. 
A Roumanian student who shot dead in court the police 
prefect of Jassy for doing his duty and apprehending several 
students who organised a disturbance was acquitted and is 
allowed to go up and down the country inciting the populace 
to commit further outrages. At Czernotwitz a Jewish student 
was shot by a Roumanian and died of his wounds and the 
assassin was in this case likewise acquitted and acclaimed as 
a national hero. 

Throughout the last four or five years the Roumanian students, 
instead of devoting their time to study, have disturbed the work 
of the Universities by their rowdy and violent demonstrations, 
which frequently necessitated the drafting of soldiers and police 
into the lecture rooms. They have indulged in repeated attacks 
not only upon Jewish students but upon the Jews in general 
in a number of towns, destroying property, wounding innocent 
onlookers, and even throwing Jewish passengers out of trains. 
The Government makes a pretence of disapproving of these dis- 
orders, but it has not taken any steps to suppress the agitation. 
The Socialists formed a much stronger organisation than the 
students, and yet the Government put them down with an iron 
hand, so that nobody dares to advocate Socialism in Roumania 
any more. But the students are permitted to carry on their 
destructive crusade unchecked, to make life unsafe and to render 
the name of the Roumanian Universities a byword among the 
nations. 

The attention of the League of Nations has been formally 
drawn to the scandal that is being perpetrated in the land of one 
of the Members of its Council, but whether this will lead to any 
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more satisfactory amendment than in the case of Hungary 
remains to be seen. Roumania may plead that she has resolutely 
opposed the demand for a numerus clausus, but unfortunately 
she has connived at the introduction of a numerus nullus. 


The Victims of Injustice. 


The effect of all this un-Christian intolerance in Hungary, 
Poland, and Roumania upon the intellectual Jewish youth of 
these countries has been distressing and demoralising. Some 
Jewish students have been cured of their thirst for culture by 
seeing what a dehumanising influence it has had upon their 
Christian fellow-students, and have therefore diverted their 
energies to commercial pursuits or manual occupations. Others 
have been driven by desperation and humiliation to suicide. 
But the greatest number have migrated to other and more tolerant 
lands in order to complete their studies. ‘They have gone forth 
in thousands to the universities of Belgium and France, of Ger- 
many and Czechoslovakia, of Austria and Italy, spurred on by 
their hardships to attain distinction in the institutions that have 
so hospitably received them. They are maintained to a certain 
extent by the benevolence of their fellow-Jews, and many of 
them support themselves by working whilst studying. ‘They 
are all alike the victims of the injustice that is still rampant 
throughout vast regions of Central and Eastern Europe, and 
whilst they hope that the League of Nations may yet redeem the 
faith that is reposed in it by at least making Europe safe for 
study, they are trying to solve their own individual problems 
with sterling courage and heroic devotion. 


Some of the Causes of Anti-Jewish Sentiment 
in Eastern Europe 


By a Hungarian University Student. 


« 


The law instituting a “ numerus clausus ” in all Hungarian 
universities and some. other high-schools is often denounced 
as an attack against the Jews; in fact, before the League of 
Nations it was even pointed out as a grievance of the Jewish 
Minority in Hungary. This accusation was duly refuted at 
the time by Hungary’s representative before the Council of the 
League. By the “ numerus clausus” the Hungarian State simply 
wishes to prevent the maintenance and further production of 
an intellectual proletariat, which, even before the war, had already 
begun to weigh heavily on Hungary’s private life. How very 
much more so now, when in consequence of the Peace Treaty, 
the greatest part of the Hungarian “ intelligentsia” having 
formerly lived on territories attached now to the Succession 
States, was compelled to take refuge within the boundaries of 
Hungary of to-day. Now this small country, having to fight 
as it is desperately for its very existence, has moreover to solve 
the problem of providing for the masses of “ intellectuals ” who, 
even as compared to the proportions of pre-war Hungary, proved 
too numerous. It is not necessary to go into further details 
here ; let me refer to the Hungarian Minister of Public Education, 
Count Klebelsberg’s dissertation delivered before the League’s 
Council. 

Besides the above-mentioned point of view, the Hungarian 
Government was also lead by another consideration, namely the 
attitude taken up by the Universities themselves, as well as by 
public opinion in general, towards the Jewish students. For the 
sake of making the case more clear, the following data are proffe- 
red to the reader : 

In 1910 the proportional number of the Jews as compared 
to the total number of Hungary’s population amounted to exactly 
5%, while according to the census of 1920 the corresponding 
number was something below 6%. On the other hand the 
average number of Jewish university students surpassed 30% 
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in the years 1910-1918 and reached 35.4% in the school-year 
1917-18. Among solicitors the proportion of Jews was in 
1910 already 45.2% ; among physicians 48.9% ; among veterinary 
surgeons 40% ; among private engineers and chemists 37.6%. 
In 1918, 72% of the journalists working at the Budapest dailies 
were Jews. However, among those killed in the war all the 
confessions of Hungary are represented by numbers very nearly 
corresponding to their proportion in the population; solely 
the Jews form a striking exception, because the number of their 
killed does not reach even half of the number corresponding to 
their proportion as compared with the entire population of the 
country. A similar or even increased zeal was shown by the 
Jews in fomenting and supporting the Bolshevist movement in 
Hungary. Certainly the contention that all the People’s Com- 
missionaries in Hungary were Jews is untrue. As a matter of 
fact, there were some Christians amongst them, but these were 
simple workmen, playing perfectly insignificant parts and staying 
completely under the influence, even the terror, of the intelligent 
members of the Soviet. And these latter, with the sole exception 
of Professor Agoston, were Jews allofthem. Out of the 54 mem- 
bers of the Propaganda-Department of the People’s Commissariat 
for Public Education, 51 were Jews. After the Commune had 
been overthrown, 58 medical students were expelled from the 
University owing to different communist misdeeds ; 54 of these 
were Jews. The “ Venia Legendi ” was withdrawn after the 
Commune from 14 university lecturers, all of whom were Jews. 
The Royal Medical Association expelled 20 of its members for 
high treason and bolshevist activity ; 19 of the 20 were Jews. 
Considering all this, one cannot wonder that, after the 
Commune, a wave of violent antisemitism swept over the country 
and its public opinion. As to the Universities, both professors 
and students, refused to allow a single Jew to enter. If this 
state of things had been allowed to go on, it would have resulted 
in fact — with regard to the Jews — not in a “ numerus clausus ” 
but in a “ numerus nullus ”. Therefore, when the Hungarian 
Legislation provided in the Article of Law XXV of the year 1920 
that the yearly contingents of students admitted to the Universi- 
ties have to include at least g/10 of the ratio corresponding to the 
proportion that the national ethnical minorities of the country 
form of the total population, this was not directed against the 
Jews but served much more to protect them. The accuracy of 
this statement is amply demonstrated by the fact that in those 
High Schools, where the “ numerus clausus ” is in force, the 
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number of Jewish students constantly exceeds the proportional 
number of the Jews as compared to the entire population, being 
constantly between 10 and 12%; at the University of Pécs it 
reached even 25%. On the other hand the number of Jewish 
students at the High Schools where the “ numerus clausus ” 
is not in force, fell, as at the Veterinary Academy from 24.3 to 
3-1%, at the Academy for Forestry and Mining from 5.4 to 0% 
and at the Agricultural Academies from 8.3 to 1.8 % 


Jews and the League of Nations 


By M. Kanany. 
(Translated from the French) 


At the important moment of the Peace Conference, when 
the victors in the Great War were drawing the frontiers of the 
new map of the world, the Jews came up to the council table 
with the demand that their existence as a people should be 
recognised and that they should be given the possibility of living 
— as Jews. This was surely a legitimate demand on the part 
of a people of 15 million souls, which has retained during a period 
of 2000 years, in the face of the most terrible persecutions and 
humiliations, its true national character, which has never renounc- 
ed the heritage of its ancestors, and which all through the centuries 
has made an important spiritual contribution to the various civilisa- 
tions of the world. This people, scattered as it was to the four corners 
of the earth, and one of the most heterogeneous as regards social 
structure and the degree of its assimilation to Occidental civilisa- 
tions, has yet remained one of the most homogeneous in virtue 
of that profound ethical consciousness by which the Jews of all 
countries and climes have been bound together, despite their 
social and intellectual differences. The opportunity which the 
Peace Conference gave to the aspirations of the Jewish pecple 
was, in truth, a very modest one. 


What the Jews Ask of the League. 


What then are these aspirations? What brings them within 
the sphere of international conventions? What interest has 
the League of Nations in assisting in the realisation of these aspi- 
rations? I shall try to answer these questions in a few words. 

The aspirations of the Jewish people, and I am speaking here 
of the great majority of the Jews which has not broken and will 
never break the bonds that bind it to its race, may be summed 
up as follows: the ability to live as a distinct national and cul- 
tural entity, not merely on the soil of Palestine, which has been 
assigned to it as a National Home, but also within the domains 
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of the other nations in which it is at present incorporated and in 
which it will continue to dwell in the future. As regards the 
first of these aspirations, it looks to the help and good-will of the 
mandatory power and the League of Nations to facilitate for it 
the reconstruction of this National Home ; as regards the second, 
it demands the elementary right of political equality and the 
exercise of autonomy in the domain of culture and religion. 

It is to-day an incontestable fact that the Jews have not been 
able to assimilate themselves entirely to the other nations, that 
is to say, they have not been able to merge their spiritual life entirely 
in that of these peoples. Wherever they are to be found in any 
considerable numbers, and more particularly in the countries 
of Eastern and Central Europe, they have retained, in one form 
or another, their national individuality. The idea of solving 
the Jewish question, the question, that is, of a peaceful symbiosis 
between the Jews and the peoples amongst whom they live, by 
mass assimilation, has failed and can no longer be taken seriously. 
It was recognised at the Peace Conference that the solution of 
this question could not be left to the direct and sovereign action 
of each state, but that it demands to be dealt with along inter- 
national lines. 

The claims put forward by the Jews at the Peace Conference 
were in accordance with this state of things. In the first place, 
they demanded an international charter for their National Home 
in Palestine ; in the second place, they asked for certain legal 
guarantees assuring the free development of their national culture 
and equal political rights in the countries in which they are 
living as minorities. The League of Nations has accorded a 
twofold satisfaction to these claims. ‘The Mandate over Pales- 
tine conferred by the League on Great Britain assigns to that 
country the responsibility “ for placing the country under such 
political administrative and economic conditions as will secure 
the establishment of the Jewish National Home.” The Mino- 
rity treaties which were attached to the Peace Treaties with the 
obligation on the signatory States of incorporating them in the 
legislation of their respective countries, recognise the Jewish 
minority as possessing the same rights and accord it the same 
protection as other national minorities. 


The Jews asa Nation. 


Zionism has given new life to the national spirit of the Jews 
and has stirred in the Jewish people a revolution of the most 
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profound type, the effects of which will be felt not only on its 
political situation and in its social and economic structure, but 
above all, and from now on, inthere-birth and new formation of 
the Jewish soul. This great national movement has nothiny in 
common with the various narrow and limited nationalisms by 
which the present-day world is vexed and endangered. It is 
not, as is sometimes said, just “ one more nationalism ”. It is 
a nationalism of a type that is fine and precious, the type that seeks 
to penetrate to the most intimate recesses of the national spirit, 
to seize on its hidden treasures and to offer them in the form of 
original creations to the community of peoples. It is in this 
spirit that the pioneers of Zionism, the Haluzim, are carrying 
on their heroic struggle with the barren rocks and the fever-filled 
marshes of Judaea, in the effort to transform this small patch 
of desert land into a country of flowering gardens, whence shall 
go forth a new message of peace to the Jewish race, to the Orient 
filled with hostility to the West, and to the whole world ; there 
will be realised a new and true expression of an ideal at once 
national and in a high degree international. 


The Legal Position of the Jews. 


The fact of being geographically scattered while possessing 
an ethnic unity creates for the Jewish people, taken as a nation, 
a legal position which is unique in history, and which is in no 
way provided for within the existing limits of international law. 
The provisions of the Palestinian Mandate and of the Peace 
Treaty carry with them an implicit recognition of the Jews as 
a nation, the peculiar constitution of which consists in the fact 
that the large majority of its members are and will always remain, 
in spite of a considerable and growing concentration in its 
National Home, distributed throughout the various countries of 
the world. They are then a nation with a National Home (a 
term which is still awaiting a legal definition) but without a State 
in the present legal sense of that word, a nation in which the term 
“Jew ” will probably never be synonomous with “ citizen of 
the Jewish State, ” as is for example true of a Frenchman, 
We know, too, that with a few rare exceptions, there are no longer 
any nations whose subjects by race are all citizens of their national 
State, and the question of the free development of national mino- 
rity groups within other States is one which is occupying the 
attention of all nations at the present time. What makes the 
position of the Jews exceptional is that it is the majority and not 
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the minority of the nation which is living within the domains of 
other peoples. Whilst remaining strongly attached to their own 
culture and to their National Home, the Jews are loyal citizens 
of the countries to which they belong and are, politically speak- 
ing, assimilated to them. It is evident that only a just and 
thorough-going application on the part of these different countries 
of the rights which have been granted to the Jews, as to other 
national minorities, can strengthen and complete the political 
assimilation of these minorities, that is to say, can secure their 
collaboration in the welfare and prosperity of the community, 
— a community based, in the modern State, on a foundation of 
common interest, and not on that of religion or race. At the 
moment there are unfortunately still many States of mixed nation- 
ality which flagrantly violate their international obligations. 

Itistothe combined efforts of the Jewish people itself, and to 
those of the community of peoples represented by the League 
of Nations, beneath whose auspices the Jewish national revival 
is taking place, that we must look for a final solution of the 
Jewish question in its social and legal aspect. 


‘¢ A Jewish Plot ’’. 


Immediately after the great war many antisemites and reac- 
tionaries in certain countries of Eastern Europe protested loudly 
that the League of Nations was a “ Jewish invention ”. ‘They 
looked on this great international organisation as a chimera, 
destined to an early death, and were not sparing of the most 
stupid and vulgar raillery at its expense. A League of Nations 
based on the principle of co-operation, placing the ideal of inter- 
national understanding above that of national self-interest, a 
League of Nations extending its protection to Jewish minorities 
in the various countries of Eastern Europe and recognising “ the 
historical connection of the Jewish people with Palestine and 
the grounds for re-constituting their National Home in that 
country’! could only, in the eyes of these people, be a “ Jewish 
plot of the worst kind ”. It was only later on that they realised 
that in making this “ accusation ” they had been paying a high 
tribute to the Jews! 

There was however a certain amount of truth in the empty 


* See the Preamble to the Palestine Mandate, ratified by the Council 
of the League of Nations 24 July, 1922. 
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talk of the antisemites. The Jews have in truth always been, 
not in recent times only, but as far back as the days of Isaiah, 
the most eager partisans and forerunners of the idea of pacific 
co-operation and international understanding amongst the peo- 
ples. It is therefore not in the least astonishing that they should 
have acclaimed the coming of the League of Nations with a more 
profound emotion and perhaps with greater hope than the other 
nations. 


The Future League of Peoples. 


If it is true that the League of Nations has not realised the 
ideal of which the peoples have dreamed, that it is only as yet 
a league of Governments in which individual interests and national 
aspirations still frequently prevail over the true aspirations of 
the peoples and the interests of all, it is none the less true that 
the results obtained by it up to the present are of a striking 
character and that a path of slow evolution towards the ideal is 
open before it. Even though the Jews have sometimes failed to 
find, whether as organisors of their National Home or as a 
national minority exposed to the excesses of anti-semitism, the 
entire understanding and support of the League of Nations, it 
is none the less their intention to collaborate with all their force 
in the strengthening and development of the League, and they 
cherish the firm hope of being able, in the not too distant future, 
to make their voice heard within a League of Nations that shall 
have become the League of Peoples. 
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